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01 Chapter 1 

Verses 1-5

Galatians 1:1-5. APOSTOLIC ADDRESS, BENEDICTION AND DOXOLOGY.—The Epistle opens with the author’s name and the designation of his office, Paul, an Apostle. So far it follows the regular practice of Apostolic Epistles in advancing at the outset a claim to attentive hearing. But circumstances gave in this case a special significance to this opening; for in the Galatian Churches rival agitators had seriously challenged the author’s right to this title of Apostle, so that the bare mention of his office involved a distinct protest against the slanders which had been circulated in regard to his office and his person. He proceeds, accordingly, to an emphatic vindication of his divine commission, not from men, neither through man. He raises here a twofold issue, evidently corresponding to two specific points in his qualifications for the office, which his adversaries had on their side selected for attack. The transition from the plural in the first clause, to the singular in the second, is significant, and helps to furnish a key to the two particular points in his career on which his enemies had fastened. His mission to the Gentiles had apparently been disparaged on the plea that it had emanated from men, i.e., from the Church of Antioch only. Again, the validity of his commission was impugned on the ground that he had originally received the Spirit through a man, i.e., through the agency of Ananias, who had been deputed to lay his hands upon him at Damascus. By these insinuations an invidious comparison was instituted between Paul and the original Apostles who had been sent forth by Christ Himself, and had received the Spirit by a miraculous outpouring from Heaven on the day of Pentecost. It was obviously impossible to confute these aspersions by alleging any specific act of the risen Lord. Accordingly Paul contents himself for the moment with an indignant repudiation of the calumnies, reserving his full vindication for the historical review of his conversion and Christian life (Galatians 1:10 to Galatians 2:14). The tokens by which the risen Lord had attested His presence and His commission to His servant Paul had been very real and certain to the eye of faith; but they had, from the nature of the case, been less tangible than the evidence of His living voice and presence during His earthly sojourn; they had been granted at successive stages of the Apostle’s life, and had often taken the shape of visions, personal revelations, and spiritual communion. At his conversion he had been declared a chosen vessel for future ministry; three years later the Lord had replied to his prayer in the temple, bidding him depart from Jerusalem, for (He said) I will send thee far hence unto the Gentiles; afterwards, at Antioch, the Spirit had given command, Separate me Barnabas and Saul for the work whereunto I have called them; thereupon God had visibly sealed his appointment by the abundant blessing bestowed upon his labours, as the Galatians themselves could amply testify.— διὰ … πατρὸς. The previous combination of ἀπό and διά in the negative clauses invites a corresponding combination here in the antithesis, ἀλλὰ διὰ ἰησοῦ χριστοῦ καὶ ἀπὸ θεοῦ πατρὸς, declaring, on the one hand, the instrumentality of the Son in the appointment of His Apostle, and, on the other, tracing back the authority with which he was invested to God the Father as its original source. But Paul prefers here, instead of contemplating his apostleship to the Gentiles by itself as a single act of the Divine Head of the Church, to connect it with the larger design of building up the Church of Christ, for which the united action of the Father and the Son was indispensable. The Father set that design in motion by raising Him from the dead, and is here accordingly associated with the Son as directly co-operating in the government of the Church. In the subsequent review of his own personal life, Paul in like manner perceives the immediate hand of God in his pre-Christian life, setting him apart from his mother’s womb, and training him under the law for his future work as an Apostle, before he was brought to Christ at all.

Verse 2

Galatians 1:2. οἱ σὺν ἐμοὶ. No name is mentioned: neither Timothy nor Silas, nor any other companion of Paul known to the Galatians can have been with him when he wrote, nor is the name mentioned of any Christian congregation; probably he was residing in some Greek city in which no Church had yet been formed. The phrase οἱ σὺν ἐμοὶ seems, from its use in Philippians 4:21, to describe a small group of brethren immediately surrounding the Apostle; for the salutation from them is there followed by a separate salutation from the Roman Church in general. The position of the Apostle during his first few weeks at Corinth, before Silas and Timothy rejoined him, corresponds closely to the circumstances indicated by this phrase (see Introd., pp. 146–147).— ἐκκλησίαις. There were four Churches in Southern Galatia, but they formed a single group, being all bound together by the great imperial highway that ran through them, and gave facility for constant intercourse. All would, therefore, respond speedily to any religious impulse, like the wave of Pharisaic reaction which the Apostle is combating in this Epistle.

Verse 3

Galatians 1:3. The apostolic blessing is here as elsewhere summed up in the comprehensive words grace and peace. These include the lifegiving power of the spirit as well as the assurance of God’s forgiving love in Christ and peace with an accusing conscience. This verse affirms once more the co-operation of the Father with the Son in devising and carrying out the scheme of man’s redemption.

Verse 4

Galatians 1:4. περὶ τ. ἁμαρτιῶν. The sin offerings of the Law were designated περὶ ἁμαρτίας (cf. Hebrews 10:6; Hebrews 10:8), but περί and ὑπέρ were equally applicable with reference to Christ’s offering of Himself for our sins; the former fixing attention on the effect of His sacrifice in doing away sin, the latter on the motive which prompted Him, viz., love for sinners. The two prepositions are combined in 1 Peter 3:18. It is often difficult to decide which is the genuine reading owing to the variation of MSS.: but here they are greatly in favour of περί, which is also more appropriate to the context: for in this clause a comparison is intended between the sin-offerings of Christ and the typical sin-offerings of the Law; while the next expresses the motive of the Saviour by the addition ὅπως ἐξέληται …— αἰῶνος. In early Greek this word denoted the appointed lifetime of man, and so combined the thought of an overruling destiny with the course of human life. From the conception of individual life was developed that of corporate life, whether of families, nations or societies, and the idea of divine appointment was more distinctly fastened on the word in Scripture, so that every successive dispensation of God was designated as an αἰών. In this place αἰῶνος denotes the world which Jesus found existing at the time of His coming, out of which He chose His disciples. World is the nearest English equivalent to αἰών in this sense, if only it be understood to mean a particular phase of human society, as in the phrases religious world, scientific world, etc., and not the material universe.— ἐνεστῶτος: existing. This participle is twice elsewhere applied to things existing by way of contrast to things future ( μέλλοντα), in Romans 8:38 and 1 Corinthians 3:22. A similar contrast is here suggested between ὁ ἐνεστώς and ὁ μέλλων αἰών, i.e., between the world which Christ found existing on earth and the Messianic world whose coming Hebrew prophets had foretold.— πονηροῦ. This sweeping condemnation of the existing world corresponds to the language of the Baptist and to Christ’s own denunciations of the evil generation to which He came. In spite of all that revelation and conscience had done to leaven it, He found the faithful few in number, and evil predominant in the mass.— ἐξέληται. Here, as in Acts 26:17, this verb coupled with ἐκ can only denote choice out of the world, not deliverance from it, which would require the addition of ἐκ χειρός, as in Acts 12:11, or some equivalent. The clause describes the process of selection begun by Christ on earth, and still continued by the risen Christ as He calls fresh disciples into His Church continually.

Verse 5

Galatians 1:5. ᾧ ἡ δόξα, sc. ἐστιν. Our versions supply ἔστω and turn the clause accordingly into an invocation of praise. But the insertion of the article points rather to an affirmation, whose is the glory. The verb is usually omitted in the doxology, but ἐστιν is added in 1 Peter 4:11. The glory consists in the manifestation of the Father’s character throughout all the ages in the continual redemption of mankind according to His will. Hereby is revealed His union of perfect wisdom, holiness, and love.— εἰς τ. αἰῶνας τ. αἰώνων. αἰών denotes in Scripture a divinely appointed period (see note on Galatians 1:4). The larger of these divine dispensations comprehend within them other shorter periods, and are therefore designated αἰῶνες αἰώνων. The phrase in the text ascribes the glory to God for the whole term of these dispensations, i.e., for all the ages of human life, since these together make up the sum of man’s existence. The full form is used by the Apostle in Philippians 4:20, 2 Timothy 4:18, but he uses elsewhere the shorter form εἰς τ. αἰῶνας.— ἀμήν. This Amen crowns the previous declaration of the glory of God by an invitation to the Churches to join in the ascription of praise.

Verse 6

Galatians 1:6. μετατίθεσθε: ye are removing (not removed as in A.V.). The agitators had not yet achieved any decisive success, though the Galatians were disposed to lend too ready an ear to their suggestions. It was not so much their actual progress, as the evidence afforded of the instability of the Galatian faith, that excited misgivings in the mind of Paul (cf. Galatians 4:11; Galatians 4:20); he regarded the movement as merely a little leaven, and had not lost his confidence in the personal loyalty of his converts and the general soundness of their faith (Galatians 5:9-10, Galatians 6:17. See Introd., p. 147).— τοῦ καλέσαντος, sc. θεοῦ. The Gospel call proceeded from God, like those to Abraham and the ancient servants and people of God; the Epistles of Paul invariably attribute it to Him (cf. Galatians 1:15), not to His human instruments.— ἐν χάριτι. This is evidently not = εἰς τὴν χάριν (into the grace of Christ, A.V.), but records the spirit of Divine love which prompted the call. God, of His grace in Christ, sent forth the Gospel to the Galatians by the hands of Paul and Barnabas.— ἕτερον. This passage brings out forcibly the different meaning of ἕτερος and ἄλλος. ἕτερος is primarily the other of two, ἄλλος another of several. Hence ἕτερος fixes attention on two objects exclusively (cf. note on τὸν ἕτερον in Galatians 6:4); here it marks the essential difference between the true and the spurious Gospel, distinguishing the latter as quite a different Gospel.

Verses 6-9

Galatians 1:6-9. THE APOSTLE EXPRESSES SURPRISE AT THE SUDDEN DEFECTION OF HIS CONVERTS FROM THE ONLY TRUE GOSPEL, AND PRONOUNCES ANATHEMAS ON ALL PERVERTERS OF THE TRUTH.—Paul is evidently startled at the tidings of a sudden revolution in Galatian feeling. His intense indignation is evinced by the vehemence of his language and the solemnity of his anathema. There could be but one true Gospel; this new doctrine was no Gospel at all, but only a heretical perversion of the truth by foreign agitators. They were probably emissaries of a Pharisaic party in the Church, which advocated circumcision and legal observances for all converts alike.

Verse 7

Galatians 1:7. ὃ οὐκ ἔστιν ἄλλο. The translation of this clause in A.V. and R.V. (which is not another) has caused great embarrassment by its apparent identification of the spurious Gospel with the true. Lightfoot pleads ingeniously that ἄλλο may mean another besides the true Gospel, and so interprets the clause to mean that it is no Gospel at all; but this will hardly be accepted by most other scholars. The American revisers suggest the rendering which is nothing else than. But these difficulties arise from making ὅ the subject of the sentence: surely it is in fact a connecting adverb (touching which, as to which, whereas), as it is again in Galatians 2:10, and probably in Galatians 2:20. If the clause be rendered, whereas there is no other Gospel (i.e., than the true), the sense becomes perfectly clear, and it forms an appropriate introduction to the succeeding anathemas by its emphatic testimony to the one true Gospel.— εἰ μή … This clause qualifies the former “there is no other Gospel,” only a spurious semblance (on the use of εἰ μή see note on Galatians 1:19).— τινές. There is a studied vagueness in this and other references to the agitators. They were evidently not Galatian Christians, but strangers from abroad, whom the Apostle treats with real or affected contempt.

Verse 8

Galatians 1:8. ἡμεῖς. Paul here associates with himself the colleagues Barnabas, Silas, Timothy, who had combined with him to preach the Gospel. He desires to impress on his disciples that the controversy is not between one teacher and another, but between truth and falsehood: no minister of Christ, not even an angel, can alter the truth in Christ.— ἀνάθεμα. The two derivatives, ἀνάθημα and ἀνάθεμα, are both employed in the LXX and N.T. in different senses. ἀνάθημα serves, as in other Greek authors, to denote a temple offering, statue, or ornament (cf. 2 Maccabees 9:16, Luke 21:5), while ἀνάθεμα is restricted to the Hebrew conception of an offering devoted under a solemn vow to death or destruction (Leviticus 27:28, Joshua 7:1, Acts 23:14). The Epistles of Paul attach to the word the idea of spiritual death. The significant addition ἀπὸ τοῦ χριστοῦ in Romans 9:3 associates with it the further idea of separation from Christ, and consequent loss of all Christian blessings and means of grace. It does not, like excommunication, pronounce a judicial sentence on particular convicted offenders, but solemnly affirms general laws of the spiritual kingdom, e.g., in 1 Corinthians 16:22, any who love not the Lord, here any who tamper with the truth of the Gospel, are pronounced outcasts from the faith, and dead to the Spirit of Christ.

Verse 9

Galatians 1:9. προειρήκαμεν. The contrast between this plural and the singular λέγω proves that Paul is here referring, not to previous warnings of his own by letter, but to joint warnings given by his companions Silas and Timothy as well as himself during his visit to the Churches. He never speaks of himself in the plural number. ὡς … ἄρτι: as we have also forewarned you of late, I say again. Our versions interpret προειρήκαμεν we have said before and καὶ ἄρτι πάλιν λέγω so say I now again. But Greek usage forbids this antithesis between προ. and ἄρτι. προλέγειν means to forewarn, not to say in time past (cf. 2 Corinthians 13:2, Galatians 5:21, 1 Thessalonians 3:4); while ἄρτι is used indifferently of recent or of present time. In Matthew 9:18, 1 Thessalonians 3:6 it means of late, in Matthew 26:53, John 13:7; John 13:37; John 16:12; John 16:31, 1 Corinthians 13:12; 1 Corinthians 16:7 it means now, by way of contrast with the future. ἄρτι cannot therefore be used to contrast the present time with the immediate past. The words καὶ ἄρτι belong really to the preceding clause, and contain a reminder how recent had been the warnings which the Apostle is repeating. Since the rendering of John 9:25 Whereas I was blind, now I see appears to contradict this view of ἄρτι, it may be well to point out that ὤν does not mean whereas I was, but that the speaker’s real meaning was, I being (sc., by nature) blind now see.

The true rendering is of some historical importance, as evidence that warnings on the subject of circumcision had been given to the Galatians by Paul and his companions during a recent visit (see Introd., p. 146).

Verse 10

Galatians 1:10. The order of words in the Greek text forbids the stress laid in our versions on the alternative men or God; the meaning of which is besides a little obscure in this connection. The true rendering of ἤ is rather than (= μᾶλλον ἤ), as in Matthew 18:8, Luke 15:7; Luke 17:2, 1 Corinthians 14:19 : Am I now persuading men rather than God? This language indicates clearly what kind of calumnies had been circulated. His detractors accused him of sacrificing the truth of God for the sake of persuading men. It was, we know, his boast that he became all things to all men, but whereas his real motive was that he might win all to Christ, they insinuated that he was more bent on winning favour with men than on securing the approval of God. During his recent visit he had made two concessions to Jewish feeling; he had circumcised Timothy, and had recommended for adoption regulations tending to promote harmonious intercourse between Jewish and Gentile converts. It was easy to misrepresent these concessions as an abandonment of his former principles: and they furnished his enemies accordingly with a handle for decrying him as a time-server without fixed principles, now bent on winning Jewish favour, as he had been before on gaining the Gentiles (see Introd., p. 145, and cf. Galatians 1:11).— ἄρτι. The Greek text throws the emphasis on this word, and its subtle irony is brought out by the ἔτι which follows. “Am I doing this now? Do you charge me now (he says in effect to these partisans of Judaism) with regarding men more than God? There was a time, before I knew Christ, when I did study to please men: if that were still my desire, I should not have been a servant of Christ.”

Verses 10-24

Galatians 1:10-24. REPUDIATION OF CORRUPT MOTIVES. EVIDENCE FROM PAUL’S PERSONAL HISTORY THAT HIS CONVERSION WAS DUE TO GOD, AND THAT HE WAS TAUGHT THE GOSPEL BY GOD INDEPENDENTLY OF THE TWELVE AND OF JERUSALEM.

Verse 11

Galatians 1:11. γνωρίζω. Here, as in 1 Corinthians 12:3; 1 Corinthians 15:1, this verb has the force of reminding rather than of making known. In all three passages the author calls attention to forgotten truths, which had once been well known.

Verse 12

Galatians 1:12. ἐγὼ. The personal pronoun is inserted, because the author is here laying stress on the special education he had received for his ministry of the Gospel He had not learnt it, like his converts, from human teaching, but by direct communion with God in spirit, as the Twelve had learnt it from Christ’s own teaching. This independence of older Christians is a marked feature in the history of his life. The agency of Ananias was necessary for his admission into the Church, but after his baptism no older Christian appears on the scene at Damascus.

Verse 13

Galatians 1:13. ἠκούσατε. The Galatians had no doubt heard from Paul himself of his former persecution of the Church. How frequently it formed the topic of his addresses to Jewish hearers may be gathered from his defence of himself at Jerusalem in Acts 22, and before Agrippa in Acts 26— ἰουδαϊσμῷ. The rendering of this word in our versions, Jewish religion, is unfortunate: it implies a definite separation between the two religions which did not then exist, for Christians were still habitual worshippers in the synagogue; and it puts this view into the mouth of Paul, who steadfastly persisted in identifying the faith of Christ with the national religion. The word ἰουδαϊζειν denotes the adoption of Jewish habits, language, or policy (cf. Galatians 2:14). So here ἰουδαϊσμός denotes Jewish partisanship, and accurately describes the bitter party spirit which prompted Saul to take the lead in the martyrdom of Stephen and the persecution of the Church. Incidentally the partisanship was based on a false view of religion, for the narrow intolerance of the Scribes and Pharisees was a prevailing curse of Jewish society at the time; but ἰουδαϊσμός expresses the party spirit, not the religion. Still more alien to the spirit of Paul is the language attributed to him in the next verse, I profited in the Jews’ religion (A.V.): for it indicates satisfaction at the success of his Jewish career, whereas he never ceased to regard it with lifelong remorse. His real assertion here is that he advanced beyond his fellows in sectarian prejudice and persecuting zeal—a statement borne out by the history of the persecution.— ποτε. This adverb is obviously attached to the preceding substantive ἀναστροφήν.

The imperfects ἐδίωκον … describe the course of action continuously pursued by Saul down to his conversion.— ἐπόρθουν. This term is likewise applied in Acts 9:21 to the havoc wrought by Saul in the Church.

Verse 14

Galatians 1:14. συνηλικιώτας. Saul had been educated at Jerusalem, and this word points to his contemporaries in the schools of the Pharisees.— γένει. This term sometimes denotes family, but here race and nation, as in Acts 18:2; Acts 18:24. So also συγγενής in Romans 9:3; Romans 16:7; Romans 16:21.— ζηλωτὴς. This is not here the proper name of a sect, being coupled with a genitive, as in Acts 21:20. Saul had no sympathy with the anarchical sect of Zealots who preached the sacred duty of revolt from Rome, though he had the persecuting zeal of an orthodox Pharisee.— πατρικῶν. This differs in sense from πατρῷος. The latter denotes the national law and customs of Israel (Acts 22:3; Acts 28:17), the former the hereditary traditions of the family, as the addition of μου further signifies. In Acts 23:6 Paul describes himself as a son of Pharisees.

Verse 15

Galatians 1:15. ἀφορίσας. Paul looks back on his parentage and early years as a providential preparation for his future ministry: this view is justified by his antecedents. By birth at once a Hebrew, a Greek and Roman citizen, educated in the Hebrew Scriptures and in Greek learning, he combined in his own person the most essential requisites for an Apostle to the Gentiles. He was further moulded by the spiritual discipline of an intense, though mistaken, zeal for the Law of his God, which issued in bitter remorse. By this career he was fitted to become a chosen vessel to bear the name of Christ before the Gentile world. He did not hesitate accordingly to regard himself, like Hebrew prophets of old (Isaiah 49:1; Isaiah 49:5, Jeremiah 1:5), as dedicated from his birth to the service of God.

Verse 16

Galatians 1:16. ἀποκαλύψαι … ἐν ἐμοὶ. These words taken alone might denote either an inward revelation to Paul himself, or a revelation through him to the Gentiles. But the context is decisive in favour of the former: for this revelation is not only associated closely with his conversion and his personal history between that and the visit to Arabia, but it is expressly stated that it was granted with a view to future preaching ( ἵνα …).

The context distinguishes this revelation from the call; it cannot therefore be identified with the previous vision of Christ on the way, but (as the words ἐν ἐμοί import) was an inward and spiritual revelation which followed that appeal to eye and ear. The history corroborates this view: for it relates that Saul, after his vision, spent three days in solitary communion with himself and God before he was admitted to Christian baptism.— προσανεθέμην. This compound verb denotes (as in Galatians 2:6) additional communication. After direct revelation from God Saul had no occasion to seek further advice from man. There is an apparent reminiscence in thought and language of Christ’s words, flesh and blood hath not revealed it unto thee, but My Father.

Verse 17

Galatians 1:17. ἀνῆλθον. The religious position of Jerusalem as seat of the Temple and mother-city of the Church, its political importance, and its geographical position on the central heights of Palestine, combined to suggest the application of the terms up and down to journeys to and from Jerusalem.— ἀποστόλους. In the third Gospel and early chapters of the Acts this title is habitually applied to the Twelve. It was extended to Paul and Barnabas on the occasion of their mission. In 1 Corinthians 9:2 Paul and Barnabas are distinctly enumerated amidst the recognised Apostles. Romans 16:7 suggests a further extension of the title, probably to all founders of churches. But with the possible exception of James, no addition is recorded to the number of the Twelve at Jerusalem after Matthias.— ἀραβίαν. No mention is made elsewhere of this journey; its object is clearly indicated by the context; for it is placed in strong contrast with human intercourse, and was, therefore, undertaken for the sake of solitary communion with God. The Arabian deserts were within easy reach of Damascus. Lightfoot suggests, indeed, that Paul perhaps repaired to Mount Sinai; but if the Apostle had been granted communion with God on Mount Sinai, the name would have constituted too effective an argument in favour of his Divine commission to be suppressed here. The Sinaitic peninsula was, in fact, remote from Damascus; the journey was at all times dangerous for travellers without escort, and in the year 37 (the most probable date of Saul’s conversion) was hardly possible on account of war between King Aretas and the Romans.

Verse 18

Galatians 1:18. ἔπειτα. The thrice-repeated ἔπειτα in this verse, in Galatians 1:21, and in Galatians 2:1, singles out three events in the Apostle’s life bearing on his intercourse with the Church of Jerusalem: his first introduction to them, his departure to a distant sphere of labour, and his return to Jerusalem with Barnabas. The object of this sketch was not to write a history of those years, but to fix attention on certain salient incidents which threw light on the real nature of his intercourse with Jerusalem.— μετὰ τρία ἔτη. A different preposition is here employed from that used in Galatians 2:1, which describes a mission within fourteen years. In this case no precise date is implied; for the object is not to date the visit, but to show that three full years at least had elapsed before Paul had any intercourse with the Twelve.— ἱστορῆσαι: to enquire of Cephas, i.e., to obtain information from him. This is the usual meaning of the verb; in Herodotus, and elsewhere, it denotes visits paid to places of interest with a view to getting information about them on the spot. The circumstances in which Paul found himself at that time make this sense very appropriate. He had been suddenly driven from his ministry at Damascus, and was compelled to seek a new sphere. He could not turn to any adviser more valuable than Peter for determining his future course. For that Apostle was not only prominent in the general government of the Church, but had taken the lead in its expansion by his visits to Samaria, to the maritime plain, and to Cæsarea, and by his baptism of Gentiles. In spite, therefore, of the danger of revisiting Jerusalem, Paul repaired thither to consult Peter as to how he could best serve Christ.— κηφᾶν. Several MSS. give the Greek form, πέτρον, of this name; but the Hebrew form appears to be the original reading throughout the Epistle, except in Galatians 2:7-8. At Jerusalem he was probably known by the name Cephas, but in the Greek Church at large by the name Peter.— ἐπέμεινα. Both in the Acts and in the Pauline Epistles this verb denotes the continuance or prolongation of a stay.— πρὸς αὐτόν. This can hardly be = παρʼ αὐτῷ, I abode with him. The clause expresses rather the motive for Paul’s lingering at Jerusalem, I tarried to see him fifteen days.

This narrative is so independent of the account given of Paul’s first meeting with the Twelve in Acts 9:26-29, that some critics question the identity of the two visits. But it is clear that both passages alike refer to Paul’s first return to Jerusalem, after a prolonged sojourn at Damascus; and the subtle harmony of the two narratives is as conspicuous as their independence in details. The history states the bare fact that Paul, finding his life in imminent danger from the Jews at Damascus, fled to Jerusalem; the Epistle explains why he encountered so obvious a danger; the Epistle states that he prolonged his stay to see Peter; the history explains that he was unable to gain access to the Apostles for a time. The history records the principal events of the visit from the historical point of view, e.g., the apprehensions felt by the Christian body, the intervention of Barnabas, the attempts on Paul’s life; the autobiography passes these by as foreign to its purpose, but is far richer in personal details, relating incidentally the date, the motive, and the duration of the visit, and particularising the brethren whom Paul saw on the occasion; whereas in the Acts mention is merely made of the disciples generally.

Verse 19

Galatians 1:19. εἰ μὴ ἰάκωβον. εἰ μή may either state an exception to the preceding negative clause (= except, save), or merely qualify it (= but only), as it does in Luke 4:26, to none of them, sc., the widows in Israel, but only to Sarepta in Sidon; and in Galatians 1:7, no other Gospel, only ( εἰ μή) there are some that pervert the Gospel. The latter appears to be its meaning here. If James had been entitled an Apostle, the author would probably have written that he saw no other Apostles but Peter and James. But here he states emphatically that he saw no second ( ἕτερον) Apostle, only James. The Epistle, like the Acts (see Acts 12:17, Acts 15:13, Acts 21:18), fully recognises the leading position of James in the local Church (cf. Galatians 2:9; Galatians 2:12); and the ecclesiastical tradition which entitles him Bishop of Jerusalem corresponds to this. All the evidence left of his life suggests that he clung throughout his Christian life to Jerusalem and did not undertake such missionary labours as would entitle him to the designation of Apostle.— τὸν ἀδελφὸν … James is here described as the brother of the Lord in order to distinguish him from James the son of Zebedee, who was living at the time of Paul’s first visit; but elsewhere as James: after the death of the other James there could be no question who was meant.

Verse 20

Galatians 1:20. The solemnity of this appeal to God in attestation of His truth marks at once the importance which Paul attached to his independence of human teachers, and the persistency of the misrepresentation to which he had been exposed.— ἰδοὺ. This imperative is always used interjectionally in Scriptures: the subsequent ὅτι depends on ἐνώπιον τ. θεοῦ, which has the force of an attestation.

Verses 21-23

Galatians 1:21-23. About ten years of the life of Paul, between his flight from Jerusalem to Tarsus and his return to Jerusalem for the Apostolic Council, are here passed over. They were spent, partly in and around Tarsus and Antioch, partly in the joint mission with Barnabas to Cyprus and Asia Minor. The Galatians were already acquainted with the leading facts of that period, and it was needless to refer to them here: enough that he spent those years, like those at Damascus, in an independent ministry at a distance from Jerusalem. He did indeed repair thither once with Barnabas to carry alms from Antioch to the Elders; but circumstances prevented any intercourse with the Twelve at that time: for before they reached the city the Herodian persecution had begun, and the leading Christians were in peril of death at the hands of Herod. Paul himself can only have paid a secret and hurried visit to the city, and thought it needless apparently to mention it in this place.— κλίματα. This word denotes the fringes of coastland sloping down from the mountains to the sea in north-western Syria and eastern, i.e. Roman, Cilicia. It is applied in 2 Corinthians 11:10 to the coastlands of Achaia.

The name Syria is placed before Cilicia, though the ministry at Tarsus preceded that at Antioch: for the latter was by far the more important and prolonged ministry. A further reason for placing Syria first was the subordinate position of Cilicia: for Roman Cilicia was, like Judæa, only a district of the great province of Syria, separately administered by an imperial procurator at Tarsus.

In Acts 15:41 Syria and Cilicia are coupled together as forming a single region ( τὴν συρίαν καὶ κιλικίαν), no article being inserted before κιλικίαν; not so here, for the first ministry at Tarsus was distinct from that at Antioch.

Verse 22

Galatians 1:22. ἤμην δὲ ἀγν. The correct translation is not I was unknown (as our versions render it), but I was becoming unknown. At the beginning of this period he was a familiar figure in Jerusalem, but in the course of ten years’ absence he gradually became a stranger to the Christians of Judæa.— ἐκκλησίαις. This passage speaks of the Churches of Judæa in the plural, as does also 1 Thessalonians 2:14. In the Acts the Church throughout Judæa, Galilee and Samaria is described as a single Church according to the text of the best MSS. (Acts 9:31): the funds contributed for the relief of the poor Christians in Judæa are handed over to the Elders at Jerusalem (Acts 11:29, (Acts 12:25); brethren from Judæa are censured as members of their own body by the assembled Church at Jerusalem (Acts 15:1; Acts 15:24). It would seem from this that an effective unity of administration and control existed in Jerusalem side by side with local organisation of the several Churches of Judæa.

Verse 23

Galatians 1:23. The faith seems to be here identified with the living body of believers, for this verse describes Saul as making havoc of the faith, while Galatians 1:13 applies that term to the Church.

Verse 24

Galatians 1:24. They glorified God in Saul, ascribing the change entirely to the grace of God working on his heart.

02 Chapter 2 
Verse 1
Galatians 2:1. διὰ δεκατ. ἐτῶν. Greek usage in calculating intervals of time between two events reckons two years for the two broken years at the beginning and end of the period. Some critics, notably Lightfoot, calculate this period from the meeting with Peter mentioned in Galatians 1:18 : but this attaches far too much importance to that interview. It is only mentioned and its date loosely indicated in order to show that three full years passed before they had any intercourse. The dominant note of time throughout in the mind of the author is surely the conversion: and the object of specifying a period of time here, as in Galatians 1:18, is to show how many years of Christian life had passed before the event.— τίτον. The names of the Christians who accompanied Paul and Barnabas are not given in Acts 15:2. It appears that Titus, a Greek Christian, one of Paul’s own children in Christ, was among them, and that Paul was responsible for his selection. His choice of a Greek for his companion evinces the determined spirit with which he started on his mission.

Verses 1-10
Galatians 2:1-10. NARRATIVE OF THE AUTHOR’S VISIT WITH BARNABAS TO THE CHURCH OF JERUSALEM, HIS FRUITLESS NEGOTIATIONS WITH PARTY LEADERS, AND THE BROTHERLY WELCOME AND RECOGNITION HE RECEIVED FROM JAMES PETER AND JOHN.—The author has shown by a rapid glance over the first thirteen years of his Christian life how independent he had been of human teaching at his conversion and subsequently. He now proceeds to record the true history of the negotiations which he had undertaken at Jerusalem in conjunction with Barnabas in the fourteenth year of his ministry. (On the identity of this conference with the Apostolic Council, whose proceedings are recorded in Acts 15, see Introd., pp. 141–144). The Galatians were well aware of the position of Paul and Barnabas in the Church of Antioch: it was not therefore necessary to state in express terms that they were deputed to represent that Church. Enough that their first act was to lay before the Church of Jerusalem an account of the Gospel they were preaching to the Gentiles, and that their divine commission to the Gentiles was fully recognised by the leaders of the Church at Jerusalem. They knew already the general outline of events: for the resolution adopted at Jerusalem, and subsequently approved at Antioch, had been duly communicated to them by Paul himself. His object in this Epistle is to remove misconstruction as to his own position. His reference of this question to the Church of Jerusalem had been misrepresented as an act of submission and acknowledgment of his own inferiority, whereas he had really procured the condemnation of the false brethren who denied his authority, had silenced his opponents, and met with brotherly fellowship and full recognition at the hands of James Peter and John.

Verse 2
Galatians 2:2. κατὰ ἀποκάλυψιν. This statement of Paul’s motive is in no way inconsistent with the independent statement in the Acts that he was deputed by the Church. The revelation may have come to Paul himself, and in that case he prompted the decision of the Church, of which he and Barnabas were at that time the ruling spirits; or it may have been made through the Spirit to the Church, in which case Paul would count it right at once to obey his voice.— ἀνεθέμην … Two different methods of action are here specified, public addresses describing the nature and result of the Apostle’s preaching among the Greeks, and private interviews with individual brethren or groups of brethren. The term κατʼ ἰδίαν does not imply secrecy in these communications. The context shows that the point at issue was the circumcision of Gentile converts.— τοῖς δοκοῦσιν. As this phrase recurs four times in eight verses, it is necessary to determine its true meaning with some precision. δοκεῖν nowhere else conveys the idea of superiority implied in our versions, of reputation (of repute R.V.). The two passages adduced in its support do not stand the test of criticism: in Eur., Heracl., 897 there is an obvious ellipsis of εὐτυχεῖν, in Hec., 295 of δόξαν ἔχειν. In the latter indeed δοκούντων appears to be a cynical comment of the deposed queen on the unreality of outward glory.

In fact δοκεῖν, like seem in English, was either a neutral term which expressed according to the context any impression, good or bad, produced by the appearance of an object, or it laid stress on the unreality of the mere outward semblance. The Greeks dwelt often on the contrast between δοκεῖν and εἶναι embodied in the famous line of Æschylus οὐ γὰρ δοκεῖν δίκαιος ἀλλʼ εἶναι θέλει. In Galatians 2:6 this contrast reappears in the antithesis between δοκοῦντες εἶναι and ποτε ἦσαν. In Galatians 2:9, on the contrary, οἱ δοκοῦντες, coupled as it is there with στύλοι εἶναι, denotes the high estimate formed of the Three. The elliptical phrase ἀνεθέμην τοῖς δοκοῦσιν in Galatians 2:2 should in like manner be interpreted by the context. I take it to mean ἀνεθέμην οἷς ἐδόκει δεῖν ἀναθέσθαι. Paul, as he states, brought the matter in private interviews before those whom it seemed right to approach in that way, sc., influential opponents, whose hostility he was anxious to deprecate.— μή πως … It was of vital moment to the welfare of the Greek Churches at that time to avoid a breach with Jerusalem. Besides embracing a minority of Jewish Christians, they were leavened through and through with Jewish influences, so that a quarrel might have led to a disastrous schism in all the existing Churches. More than this, they relied still mainly on the Old Testament for the basis of their theology and morals. The abundant promise of harvest among the Greeks rested still on the nucleus of devout Gentiles who had been prepared by the teaching of the synagogue for the lessons of Christ’s Apostles. τρέχω … ἔδραμον. The present subjunctive is coupled here with the aorist indicative, as it is in 1 Thessalonians 3:5, to express the fear of present failure, coupled with a dread that past labours had been rendered futile.

Verse 3
Galatians 2:3. Howbeit even Titus, who was with me, being a Greek, had not been compelled to be circumcised. The last verse related the steps taken by Paul to disarm opposition. He was, however, no less resolute in his resistance to any encroachment on Christian freedom. The presence of Titus with him attested his determination; for the circumcision of Titus had been demanded, and resisted evidently by Paul himself. It is a strange misconception of critics to argue as if this struggle over Titus took place at Jerusalem. The demand for the circumcision of all converts was made at Antioch and pressed against the authority of Paul and Barnabas (Acts 20:2): the express object of the deputation was to protest against this demand, which they did with entire success. The Greek aorist ἠναγκάσθη answers here to the English pluperfect, as often elsewhere (cf. Winer, xl., 5).

Verse 4
Galatians 2:4. The narrative returns here, after the parenthetical reference to Titus, to the subject of Galatians 2:1-2, and the verb ἀνέβην, already repeated in Galatians 2:2, must here also be supplied to complete the sense: But it was because of the false brethren privily brought in that I went up, men who came in.… The addition of the article, rightly inserted by the Revised Version before false brethren, shows that they were a particular body of convicted offenders against Christ, of whose guilt the Galatians had been already informed. The force of παρεισάκτους is well illustrated by Strabo. xvii., p. 794, where it denotes the treacherous introduction of foreign enemies into a city by a faction within the walls. In the next clause παρεισῆλθον describes the stealthy entrance of these secret foes; κατασκοπῆσαι marks their hostile intent, and likens them to spies who are bent on discovering to an enemy the weak points in a military position: the freedom of the Greek Churches in Christ is further declared to be the object of their hostility. This description brings the Epistle into close touch with the Acts: for it is there stated that Paul and Barnabas were driven to go up to Jerusalem by the factious opposition of certain foreign emissaries from Judæa who attacked the freedom of the Greek converts from circumcision and disturbed the peace of the Church; also that these men were altogether repudiated and condemned at Jerusalem by the Apostles and brethren, and finally that the document embracing this sentence of condemnation had been placed by Paul himself in the hands of the Galatians. There can be no doubt, in view of this close correspondence, that the false brethren whom the Epistle denounces are identical with the Pharisaic emissaries who stirred up strife at Antioch.— καταδουλώσουσιν. All the best MSS. agree in reading this future indicative instead of the subjunctive after ἵνα; possibly the author meant to express thereby the assured hope of success, and not merely the intention of the conspirators.

Verse 5
Galatians 2:5. εἴξαμεν. Paul here couples Barnabas with himself in recording the determined resistance offered by both to the demand for the circumcision of all Christians preferred at Antioch. Barnabas was at that time a staunch supporter of Greek freedom. The verse obviously refers to their attitude at Antioch before going to Jerusalem.— τῇ ὑποταγῇ: by our submission. Here, as in 2 Corinthians 9:13, ὑποταγή denotes a voluntary act, not one imposed upon a subject. The same rendering appears more appropriate for expressing the due attitude of wife and children in 1 Timothy 2:11; 1 Timothy 3:4. The middle voice ὑποτάσσεσθαι is five times rendered submit in the Authorised Version, and the force of the original is impaired by its exclusion from the text of the Revised Version.— ἵνα … The motive for firmness was the maintenance of the truth of the Gospel, i.e., of the freedom to which the uncircumcised were entitled in Christ.— πρὸς ὑμᾶς: for you, i.e., with a view to your welfare. The rendering of our versions, with you, would be properly expressed by ἐν ὑμῖν.

Verse 6
Galatians 2:6. The author here resumes the broken thread of the narrative, which he interrupted after Galatians 2:2 in order to show that his conciliatory attitude at Jerusalem was not due to weakness or irresolution. He now proceeds to relate the sequel of the advances which he made at Jerusalem to the Pharisaic party. The repetition of the phrase οἱ δοκοῦντες, and the fresh transition from the plural εἴξαμεν to the singular ἐμοί, indicate the fresh shifting of the scene from Antioch back to Jerusalem. The first clause is left unfinished, for the mention of these men who seemed to be anything leads the author to interrupt his narrative again that he may challenge their right to be heard; he breaks, accordingly, into the disparaging comment, what manner of men they had once been, maketh no matter—a forcible expression of his disappointment at finding so little Christian sympathy or life where he had hoped to find so much. After this parenthesis he remoulds the form of his sentence; and οἱ δοκοῦντες, the subject of ἦσαν, becomes the subject of the verb προσανέθεντο. Instead, therefore, of concluding the sentence in its original form, and stating that from those who so seemed he got no response, he writes, to me, I say, those who so seemed communicated nothing further.— τῶν δοκούντων εἶναί τι. These are identified with τοῖς δοκοῦσιν in Galatians 2:2. They are there described as men whom it was thought advisable to approach in private, here as men who were thought to be anything, i.e., to have any weight in the Church. The English version somewhat suggests that they held high office and were in positions of dignity, perhaps Apostles; but the Greek order in that case must have been τί εἶναι, nor can that emphasis be justified in rendering the enclitic τι after εἶναι. They were probably party-leaders, but the Apostle writes of them with scant respect as men who were now little better than a name.— ὁποῖοί ποτε ἦσαν …: What manner of men they had once been maketh no matter to me. The margin of the Revised Version rightly renders ὁποῖοι as an indirect interrogative dependent on διαφέρει, and gives to ποτε its true sense of formerly, in time past (as in Galatians 1:13; Galatians 1:23). Coupled as it is here with ποτε, ἦσαν has the force of a pluperfect, and contrasts the character of these men as reported from past time with what Paul actually found them to be: he could get no brotherly help or counsel from them. Therefore he pronounces the adverse judgment upon them ( πρόσωπον … λαμβάνει); for, like his Master (Luke 20:21), he regarded no man’s person, if weighed in the balance and found wanting.— ἐμοὶ … προσανέθεντο. This clause forms an antithesis to ἀνεθέμην τοῖς δοκοῦσιν in Galatians 2:2. Paul had laid before them an account of his successful ministry among the Greeks, but they had no further response to make in the shape of Christian sympathy, or of fresh argument in justification of their prejudices against him and his teaching.

Verse 7
Galatians 2:7. The emphatic opening of this verse, ἀλλὰ τοὐναντίον, gives prominence to the thorough contrast presented by James, Cephas and John to the cold reserve of these suspicious and prejudiced opponents. It is perfectly clear in the Greek text, though unfortunately not in the English versions, that they are the subject throughout Galatians 2:7-9, and that the participles ἰδόντες and γνόντες refer to them as well as the verb ἔδωκαν. But contrariwise James and Cephas and John … when they saw … and perceived the grace that was given unto me, gave to me and Barnabas right hands of fellowship. They saw in the marvellous success of Paul and Barnabas a visible token of their divine commission and of the grace bestowed upon them. These were doubtless the real authors of the final resolution adopted by the Council; and its hearty appreciation of their beloved Barnabas and Paul, men that have hazarded their lives for the name of the Lord Jesus Christ coincides with the language of the Epistle.— πέτρος. In this and the next verse the Greek name is used to designate the Apostle of the circumcision, probably because he was already known to the whole Greek world as an Apostle under that name. In Jerusalem, however, and as a man, he habitually went by his Hebrew surname Cephas, and that name is accordingly given him elsewhere in the Epistle.

Verse 8
Galatians 2:8. ἐνεργήσας. When this verb is applied to the work of the Spirit in the hearts of men, the preposition ἐν is added to it. The absence of ἐν before πέτρῳ and ἐμοί indicates that this verse is not describing the work of grace in the hearts of Peter and Paul, but the work of God for them, i.e., for the furtherance of the Gospel which they preached.

Verse 9
Galatians 2:9. The name of James is placed before those of the Apostles Peter and John. This was probably because as permanent head of the local Church he presided at meetings (cf. Acts 21:18). The well-known strictness of his own legal observance gave special weight to his support of Greek freedom on this occasion. A comparison of his address with the subsequent resolution of the Council suggests that he took a leading part in drafting some part of it at least.— οἱ δοκοῦντες στύλοι εἶναι. The habitual application to the Church of figures borrowed from a temple of God suggested the description of Apostles as pillars. It occurs also in Clement of Rome and Ignatius. The repetition of the phrase οἱ δοκοῦντες is apparently designed to contrast the high estimate formed of the Three with the unfounded and indefinite estimate of others who had proved to be mere names.— ἵνα … The mutual understanding between the two groups of Apostles obviously did not imply an absolute restriction of each to one section of the Church. All converts alike were members of a single united Church: circumstances of themselves forbade any definite division: Paul opened his ministry everywhere in the synagogue, and numbered Jews as well as Greeks amidst his converts. So Peter again is next found at Antioch.

Verse 10
Galatians 2:10. μόνον … ἵνα. A verb must be supplied out of δεξιὰς ἔδωκαν expressive of the pledge that the other Apostles exacted from Barnabas and Paul. τῶν πτωχῶν. These words are displaced from their grammatical position after μνημονεύωμεν in order to lay stress upon the poor being the central object of the appeal. Judæa suffered often from famine in apostolic times, and Christians were probably the worst sufferers owing to religious ill-will and social persecution. This passage implies chronic poverty. So also does the history of the Pauline contribution, which was not an effort to meet a special emergency, for it took more than a year to collect, but a fund organised to meet a permanent demand for systematic help.— ὃ. The addition of τοῦτο after αὐτό shows that ὅ is not the object of ποιῆσαι, but is used with adverbial force for a connecting particle, as in Galatians 1:7, as for which.— καὶ ἐσπούδασα: not I also, for this would require καὶ ἐγώ in the Greek text. The force of καί is to intensify the following verb. I was not only willing, but was indeed zealous to do so.

Verses 11-14
Galatians 2:11-14. INTRIGUE AT ANTIOCH TO AFFIX THE STIGMA OF UNCLEANNESS ON UNCIRCUMCISED BRETHREN, COUNTENANCED BY PETER AND BARNABAS, BUT OPENLY REBUKED BY PAUL.—The gathering of many Christians at Antioch after the Apostolic Council during the sojourn of Paul and Barnabas in that city is recorded in the Acts, but no mention is made of Peter or of this episode. The omission is instructive, for it bears out the impression which the Epistle itself conveys that the collision was a transitory incident, and had no lasting effect on Church history. The fact, however, that Peter and Barnabas both consented to affix the stigma of uncleanness on their uncircumcised brethren rather than incur the obloquy of eating with them bears striking testimony to the strength of the prejudices which then prevailed among Jewish Christians. Neither of them had any real scruples about intercourse with these brethren: Peter had been taught of God long ago not to call any unclean whom God had cleansed, and had recently protested at Jerusalem against laying the yoke of the Law upon the neck of the disciples; Barnabas had ministered for years to Greek converts, had championed their cause at Jerusalem with Paul, and had like Peter consorted with them freely of late: yet neither of them had the moral courage to act up to their convictions under the eyes of the brethren from Jerusalem. Their vacillation attests the difficulty of retaining Jews and Greeks in one communion, and the wisdom and prudence which guided the decision of the Apostolic Council. But that decision had materially strengthened Paul’s position. A basis of union had been formally ratified between the two Churches of Jerusalem and Antioch. The Church of Jerusalem by calling on Greek Christians to consent, as they had done, to certain prescribed forms of abstinence had virtually bound themselves to accept these as conditions of intercourse, and the withdrawal from the common meal violated therefore the spirit of a solemn treaty. Paul had therefore strong ground for remonstrance, independently of his authority in his own Church, and his protest was evidently effectual, though he refrains from recording Peter’s humiliating retreat from a false position. For it is recorded here for the express purpose of exemplifying his successful vindication of his apostolic rights.

The early Fathers shrank from admitting the moral cowardice of which Peter was guilty on this occasion, and made various efforts to evade the plain sense. Clement of Alexandria questioned the identity of Cephas with the Apostle. Origen propounded a theory that the scene was a preconcerted plot between the two Apostles for the confutation of the Judaisers; and this theory prevailed extensively in spite of the discredit which it cast on the character of both until it was effectually exposed by Augustine in controversy with Jerome, who had himself adopted it.

Again, this momentary collision be ween the two great Apostles was distorted by party spirit into an evidence of personal rivalry. Their preeminence in their two respective spheres has been already noted as early as the Apostolic Council, and this led, perhaps inevitably, to personal comparison. In the Corinthian Church opposite partisans adopted their names for rival watch-words. At a later time elaborate fictions of their lifelong antagonism were invented and circulated in the Clementine literature. But the collision here mentioned was obviously a transitory incident. The language of gratitude and esteem applied to Peter elsewhere in the Epistle precludes any idea of permanent estrangement.— ὅτι κατεγνωσμένος ἦν. Our versions are surely wrong in giving a causal force to ὅτι in this clause, for it adduces no clear and reasonable justification of the opposition offered. It is much better to take ὅτι as declarative: Paul is here stating the ground which he took up against Peter: I withstood him, saying that he had condemned himself. He urged that Peter was condemned by his own inconsistency. By first eating with Gentiles and then pressing upon them observance of the very principles that he had violated he was playing fast and loose with the Law.

Verse 12
Galatians 2:12. ἰακώβου. Any visitors from the Church of Jerusalem might perhaps be said to come from James, who was its permanent head; but these brethren appear to have been in special sympathy with James in regard to their strict observance of the Law, and the respect paid by Peter to their opinion suggests that they were representative men, probably deputed for some purpose by their Church. There is, however, no reason to conclude that James prompted or approved the intrigue against Gentile freedom at Antioch. Scrupulous as he was about observing the Law, he had taken a leading part at Jerusalem in shaping the recent contract with their Gentile brethren, and was the last man to sanction an evasion of its terms.

The imperfect tenses ὑπέστελλεν, ἀφώριζεν give a graphic picture of Peter’s irresolute and tentative efforts to withdraw gradually from an intercourse that gave offence to the visitors.— τ. ἐκ περιτομῆς. The omission of τῆς before περιτομῆς is conclusive against the rendering of our versions, them … of the circumcision. For περιτομή without an article does not denote the body of men, but the rite. By τ. ἐκ περιτομῆς are meant the party who based their faith on circumcision, and made that the charter of God’s covenant rather than baptism, and not the Jewish Christians in general. It is clear from the context that the Circumcision as a body did eat with their brethren until Peter set the example of withdrawal through fear of this determined minority of partisans. In Acts 11:2 the phrase obviously singles out a particular party who pressed the claims of circumcision in an assembly consisting wholly of circumcised men. In Acts 10:45 οἱ ἐκ π. πιστοί distinguishes those who believed after circumcision from the uncircumcised who believed; and in Colossians 4:11 οἱ ὄντες ἐκ π. οὗτοι μόνοι συνεργοί designates those men who were my only fellow-workers after circumcision. (For the force of the elliptical phrase οἱ ἐκ cf. Galatians 3:7; Galatians 3:9, Romans 4:14.)

Verse 13
Galatians 2:13. συνυπεκρίθησαν … ὑποκρί σει The verb ὑποκρίνεσθαι is often used of playing a part as an actor in a play without any invidious meaning; but ὑπόκρισις corresponds throughout the N.T. to its English equivalent hypocrisy, and fidelity to the Greek text almost demands that rendering here. The men who had hitherto eaten with the uncircumcised and now withdrew because they shrank from giving offence were, in fact, affecting religious scruples which they did not feel, and the Apostle does not hesitate to denounce such insincerity by its true name hypocrisy.— καὶ βαρνάβας: even Barnabas. The defection of Barnabas was a heavier blow to the cause of Gentile freedom than the vacillation of Peter. With the single exception of Paul himself, Barnabas had been the most effective minister of Christ for the conversion of Greeks; he had been of late deputed to appear with Paul as their representative in Jerusalem, and his withdrawal from social communion with Greek Christians fell upon them with the force of a betrayal. Yet Paul, who had been for many years his most intimate companion, and knew his heart, writes more in sorrow than in anger of his lamentable weakness in being led away by evil example. For he saw that he was the victim of stronger wills than his own. Jerusalem had been his early home and the place of his earliest ministry. The Twelve had been his first teachers in Christ: his cousin John Mark, who was even then in Antioch, was so dear to him that Barnabas, when driven to choose between him and Paul, chose Mark for the companion of his future ministry. What wonder then that he was tempted on this occasion for a moment to yield to the influence of Peter and the brethren from Jerusalem!

Verse 14
Galatians 2:14. πρὸς τ. ἀλήθειαν. Our versions render πρός, according to, like κατά: and so impugn these men for want of uprightness in their conduct rather than for inconsistency of doctrine. But the censure of the Apostle is really directed to the falsehood of their teaching. They were not dealing straightforwardly with the truth in casting the slur of uncleanness on those whom God had cleansed in Christ.— ἀναγκάζεις. Peter was by his example really putting a severe pressure on Gentile converts to adopt a Jewish rule of life, though perhaps unintentionally.— ὑπάρχων. This participle notes the bearing of antecedents on present action. Peter being a Jew might have been expected to act otherwise.

Verses 15-21
Galatians 2:15-21. JEWS THEMSELVES WERE DRIVEN TO RESORT TO CHRIST AS SINNERS FOR PARDON BECAUSE THEY COULD NOT OBTAIN JUSTIFICATION BY PERFECT OBEDIENCE TO THE LAW—NOT THAT THEY MIGHT THEREBY BECOME MORE FREE TO SIN, BUT FOR THE SAKE OF NEW LIFE IN CHRIST, EVEN AS PAUL HIMSELF ENDURED CRUCIFIXION WITH CHRIST, THAT CHRIST MIGHT LIVE IN HIM. Galatians 2:15. As the next verse opens, according to the Greek MSS., with εἰδότες δὲ, it is necessary to understand here a finite verb, We are Jews, etc.

The personal narrative breaks on abruptly at this point. Peter drops out of sight, and the Epistle passes from a protest against his vacillation into an elaborate argument against the doctrinal errors of the Pharisaic party, which forms too integral a portion of the whole Epistle to be detached from it. Yet the new strain of thought springs so directly out of the previous remonstrance that it might well have been addressed there and then to the Jewish Christians at Antioch. The outspoken protest against an insidious attempt to force on Gentiles the Jewish rule of life leads naturally to an enquiry what this rule has done for men who are Jews by birth. Did it justify them before God? We know that it did not: they had to turn to Christ for the peace with God which the Law could not give. In short, Galatians 2:15-21 are connected at once with the preceding matter and the subsequent; and apparently reproduce in substance an argument which had already been addressed, viva voce, to the circumcision-party at Antioch, whom the Apostle identifies in spirit and policy with the subsequent agitators in Galatia.— οὐκ ἐξ ἐθνῶν ἁμ. This clause expresses pointedly the insolent contempt of the Pharisaic party for Gentiles, who did not belong to the holy nation nor inherit the Law and the Covenants. Yet in spite of these arrogant pretensions to superior sanctity (it is added) they were driven by the verdict of their own conscience to embrace the faith of Christ because they knew that no flesh could possibly be so perfect in obedience to Law as to be thereby justified.

Verse 16
Galatians 2:16. οὐ δικαιοῦται … Two methods of seeking justification in the sight of God are here distinguished. The former took account of nothing but stedfast obedience to the law of God. Before his conversion Paul knew no other: he had been taught by his legal training to base his standard of right and wrong entirely on the revealed law, to find in it the sole guide of conscience, and to measure righteousness by conformity to its commandments alone.

But his view of God’s judgment had been profoundly modified by his conversion. He had learnt on the one hand from the teaching of Christ how impossible it was for man to attain to perfect righteousness, seeing that God claims not only obedience to the letter of the law, but an allegiance of the heart too thorough to be attainable by human infirmity. But on the other hand he knew now that God is a loving Father in Christ, ever seeking out His erring children that He may win them back, ever ready to temper strict justice with infinite mercy, and waiting only for the first response of imperfect faith and imperfect repentance, so they be at all sincere, to blot out a guilty past, and pronounce a favourable judgment on the sinner. He perceived that there is room in the judgment of God for another element beside strict justice, viz., the mercy of the judge, and that a prisoner, however clear may be his guilt on the evidence of his life, may nevertheless be assured of pardon and acceptance by throwing himself in humble trust on that mercy. In the Epistles of Paul accordingly justification acquired a new meaning, becoming equivalent to acceptance before God, and the term righteousness was applied to the merciful acquittal of the guilty but penitent offender.

The clause ἐξ ἔργων νόμου defines an acquittal on the merits of the case alone, based on a life of holy obedience, while διὰ πίστεως ἰ. χρ. points to faith in Christ as the appointed channel of God’s mercy.— ἐπιστεύσαμεν. Here, as in Romans 13:11, this verb denotes the act of embracing the faith. Jewish Christians had by their conversion declared the hopelessness of their position under the Law without Christ. Faith in him was (they saw) the only means of obtaining justification.— διότι … This clause corroborates the verdict of conscience and experience by the authority of Scripture, for it adopts the language of Psalms 142(143) 2, οὐ δικαιωθήσεται ἐνώπιόν σου πᾶς ζῶν, with only some verbal alterations suggested by the context of the Epistle. As two kinds of justification have been mentioned, the clause ἐξ ἔργων νόμου is required here to make it clear that the justification to which the Psalm refers was legal, the words ἐνώπιόν σου are dropped as needless in this context, and πᾶσα σάρξ is substituted for πᾶς ζῶν in order to show that the Psalm referred to earthly life. The passage is quoted with corresponding verbal changes in Romans 3:20.

Verse 17
Galatians 2:17. εἰ δὲ … ἁμαρτωλοί. The last verse arrived at the conclusion that Jewish converts by their own act condemned themselves to be guilty of a broken law. The argument now proceeds on this assumption “If it be true (as has been shown) that we by seeking to be justified in Christ were found to be ourselves also sinners as well as the Gentiles—if our sin was then discovered, and it be admitted that confession of sin lies at the root of all Christian life, what then is the attitude of Christ toward sin?”— ἆρα χ. ἁ. διάκονος; This clause is clearly interrogative, and the true reading is ἆρα, not ἄρα (inferential). For here, as always elsewhere In Pauline language, μὴ γένοιτο repudiates a monstrous suggestion, put forward in the form of a question, the mere statement of which is repugnant to the moral sense.

It was objected to this doctrine of God’s free grace in Christ to guilty sinners that it held out a license to sin by doing away the wholesome restraints of the Law, and so encouraged men to continue in sin by its assurance of pardon. The fallacy is here dismissed with scorn on the strength of the very nature of Christ, but is more fully exposed in the sixth chapter to the Romans.

Verse 18
Galatians 2:18. “If, indeed, I do reestablish the authority of the Law over Christian life, it becomes true that Christ did lead me to transgression.” So argues the Apostle as he turns to his own life for an illustration of the incompatibility of allegiance to Christ with the continued supremacy of the Law.

Verse 19
Galatians 2:19. ἐγὼ. The stress laid on the personal pronoun shows that Paul is here referring to the facts of his personal history. He singles out his own conversion for the sake of the crucial example which it afforded of the difficulty of reconciling the commands of Christ with the traditional law of Israel, for he was actually bearing the commission of the high priest, and carrying out the orders of the Sanhedrim when Christ met him in the way and laid His commands upon him. He had to choose between the two: and at Christ’s word he flung up his office and renounced for ever the service of the Law.— διὰ νόμου: though under law. The translation of these words in our versions through the law seems to me fatal to the sense: for the death to Law which is here recorded was not due to the instrumentality of Law, but was the immediate effect of the vision and words of Christ; and the express object of this reference to the conversion of Saul is to show how union with Christ annihilates the authority of an outward law. διὰ νόμου is really akin to διὰ γράμματος καὶ περιτομῆς in Romans 2:27, and to διʼ ἀκροβυστίας in Romans 4:11. In all these cases διά denotes the environment, whether of the letter, of circumcision, of uncircumcision, or of law, which was subsisting at the time. Saul was on official duty, surrounded by the circumstances and machinery of Law when Christ stayed him, and he became at once dead to the claim of Law upon him.— νόμῳ ἀπέθανον. These words give a vivid description of the spiritual revulsion produced by his conversion in the heart of Saul. Whereas, hitherto, his whole mind had been set on fulfilling the whole Law, and he had counted its obligations all in all to him, he now entirely renounced the duty of obedience to its commands and repudiated its authority. And just as death works a final change, and leaves behind an indelible effect, so did his conversion affix a permanent stamp of lifelong change on all his after years: thenceforth he served another Master, owned absolute obedience to His will, listened for His inward voice or outward revelation, and drank of His Spirit.

The absence of the article before νόμῳ is noteworthy; whereas the Law of Moses, being the one revealed Law, is always designated the Law ( ὁ νόμος), νόμῳ denotes law in the abstract, so that this clause comprehends emancipation from all control of external law. The freedom was, of course, purely spiritual: Paul continued fully to acknowledge the duty of outward submission to all duly ordained authority, but maintained the absolute independence of his spirit and conscience from its dictates.— ἵνα θεῷ ζήσω. This clause adds the motive for this death to Law. It was a veritable death unto life: Saul had striven in vain to obtain life before God by zealous fulfilment of every commandment; he now acknowledged his utter failure, surrendered all the pride and ambition of his life, and cast himself in humble trust at the feet of Jesus to receive from Him that precious life which he had sought in vain by his most zealous efforts under the Law.

Verse 20
Galatians 2:20. χριστῷ συνεστ. The Greek order throws special emphasis on χριστῷ: union with Christ became from that time the central feature of his life; it entailed in the beginning a fellowship with his crucifixion, a real crucifixion of heart and will. By this figure he describes the intense agony of spiritual conflict, the crushing load of shame and bitter remorse which he underwent during the three days of darkness and silent despair that followed his vision of the Christ.— ζῶ δὲ: And I live. I can perceive no ground for rendering δέ nevertheless (A.V.) or yet (R.V.). There is no contrast here between the life and the previous death: on the contrary, the life is presented as the direct outcome of the death. As the resurrection of Christ was the sequel of the crucifixion, so Paul was joined to Christ in death that he might be joined to Him in spiritual life.— οὐκ ἔτι … The new life is no longer, like the former, dependent on the struggling efforts of a mere man to draw near to God in his own righteousness. Christ Himself is its source, as the vine is the source of life to the branches.— ὃ δὲ ζῶ: But in that I live. Our versions make this = ἣν ζωὴν ζῶ; but it seems to me more accordant with the context and with Greek forms of expression to make ὅ = in that, as it is rendered by A.V. in Romans 6:10. Two instances of this adverbial use of ὅ for a connecting particle have been already noted in this Epistle (Galatians 1:7, Galatians 2:10). Paul is here accounting for the fact that he now possesses spiritual life, though still in the flesh and subject to motions of sin in his members: it belongs to him in virtue of his faith in the Son of God.— με … ἐμοῦ. The previous clauses have expressed the intimate personal union between the spirit of Paul and his Divine Master. In harmony with that view an exclusive personal aspect is presented of the love of Christ and of His sacrifice on the Cross, as though Paul himself had been their sole object.

Verse 21
Galatians 2:21. Christ died in order that men might live before God by His grace in spite of a broken Law; if men could keep the Law of themselves and live, there would be no call for grace, and the death of Christ would be proved a useless sacrifice.— διὰ νόμου. Law was never, like faith, instrumental to justification (cf. Galatians 2:16). Accordingly, Paul never speaks of justification through Law, but either ἐκ νόμου or ἐν νόμῳ. Here, as in Galatians 2:19, διὰ νόμου really denotes a legal environment, and the verse argues that if righteousness was really within men’s reach under a legal dispensation, then there was no occasion for the death of Christ at all.

03 Chapter 3 
Verse 1
Galatians 3:1. ἐβάσκανεν. This word denoted either the fascination of an evil eye or some malignant influence akin to it; the infatuation of some Galatians at this crisis is attributed to the baneful effect of some mysterious powers of evil.

The reading ἐβάσκηνεν has probably found its way into some MSS. from classical usage; most verbs in - αίνειν form the aorist in ᾱ in the N.T., e.g., λευκᾶναι ἐσημανεν ποιμάνατε.

The additions τῇ ἀληθείᾳ μὴ πείθεσθαι after ἐβάσκανεν, and ἐν ὑμῖν after προεγράφη in the Received Text are evidently spurious. The former is probably due to a reminiscence of Galatians 5:7, where the clause occurs.— προεγράφη. This word is twice employed by the Apostle, once in Romans 15:4 with reference to the Scriptures, once in Ephesians 3:3 with reference to a former letter of his own. Here, probably, it refers in like manner to some document which he had placed in the hands of the Galatians, or some letter he had written for their guidance during his absence, in which the vital truth of the crucifixion had been enforced. That he wrote many apostolic letters to his converts is clear from 2 Thessalonians 3:17. The addition κατʼ ὀφθάλμους is in harmony with this view. γράφειν never has the sense of painting in the N.T.— ἐσταυρωμένος. The Greek order of words indicates that this participle has the force of a predicate. The fact of the Crucifixion with all that the fact involved was the truth which had been so distinctly set before the eyes of the Galatians in black and white.

Verses 1-6
Galatians 3:1-6. WHAT SENSELESS FOLLY IS IT FOR YOU, WHO HAD THE CRUCIFIXION OF CHRIST SET PLAINLY BEFORE YOUR EYES, TO RESORT NOW TO CIRCUMCISION! THINK ONLY HOW IT WAS THAT YOU RECEIVED THE SPIRIT: WAS IT BY OBEDIENCE TO LAW OR BY LISTENING IN FAITH? CAN YOU COMPLETE A SPIRITUAL WORK BY AN ORDINANCE OF THE FLESH? DID YOU SUFFER ALL THAT PERSECUTION FOR NOTHING? WAS IT YOUR OBEDIENCE TO LAW OR YOUR LISTENING IN FAITH THAT LED TO GOD’S IMPARTING TO YOU THE SPIRIT WITH POWER, EVEN AS THE FAITH OF ABRAHAM WAS RECKONED TO HIM FOR RIGHTEOUSNESS?

Verse 2
Galatians 3:2. The Apostle appeals with confidence to the personal experience of his converts. They were themselves conscious of having received on their conversion gifts of the Spirit. Whence then came the inward change? Was it the result of fulfilling law, or of listening in faith? The question needs no answer: for it was obviously the result of listening in faith. The second clause couples together two essential requisites for conversion: men must not only listen, but listen in a right spirit, desiring to know and do God’s will. The genitive πίστεως adds this essential condition.— τὸ πνεῦμα. The spirit constitutes in this Epistle a definite element in the regenerate nature, due to spiritual creation as the flesh is to natural creation—an internal organ by which the Holy Spirit operates on the will and prompts the action of man (cf. Galatians 3:16-22). It becomes therefore a living human force within the heart, distinct from the personality of the Holy Spirit. But on the other hand it is absolutely dependent for its vital force on the original inspiration of the Holy Spirit, and can neither live nor grow without continual nourishment and sustenance from Him.

Verse 3
Galatians 3:3. πνεύματι … σαρκὶ. These two datives denote the two internal spheres susceptible of moral influence. Conversion had brought about a spiritual change as its immediate result: it was folly to look for a consummation of this change from an ordinance of the flesh like circumcision. This was to exalt flesh above spirit instead of rising from flesh to spirit.— ἐνάρχεσθαι and ἐπιτελεῖν are coupled together in 2 Corinthians 8:6 and Philippians 1:6 to express the beginning and consummation of works of mercy and sanctification. Greek authors use ἐνάρχεσθαι with reference to the initial ceremony of a sacrifice (Eur., Iph., A. 147, 435, 955), ἐπιτελεῖν in Hebrews 9:6 refers to the performance of ritual. The middle voice ἐπιτελεῖσθε is used here because the spiritual process is to be wrought by them upon themselves.

Verse 4
Galatians 3:4. The persecutions endured by the Galatian converts had all been due to the jealous animosity of the Jews: if they were now to accept the Law after all, they would proclaim their former resistance to have been wanton caprice on their part, which had led them to provoke persecution to no purpose ( εἰκῆ) without any sufficient object.

Verse 5
Galatians 3:5. ἐπιχορηγῶν. The verb χορηγεῖν acquired its meaning from the function of the χορηγός whose duty it was to supply the members of his chorus with all necessary equipment in the course of their training and performance. As men took pride in the liberal fulfilment of this duty, the word came to denote a liberal supply. The compound ἐπιχορηγεῖν denotes apparently an enhancement of this bounty (2 Corinthians 9:10).— δυνάμεις. This word is sometimes applied in the Gospels to visible miracles, but in the language of Paul, as elsewhere, it denotes forces or powers. Here accordingly it refers to the supernatural powers imparted by the Spirit to Christians.

Verse 6
Galatians 3:6. The faith of the Galatians is likened to that of Abraham, in that it found the same acceptance with God.

The quotation of Genesis 15:6 was reckoned follows the LXX, whereas our version, following the Hebrew text, refers to God, he counted it. This passage is repeatedly commented on by Philo as well as in the N.T. Paul bases his argument upon it in Romans 4:3 by way of proof that God imputes righteousness on the ground of faith, not of works, and James guards it against misinterpretation by teachers who degraded faith into a barren assent of the intellect (James 2:17-23). Obviously Jewish teachers had already concentrated attention on this passage on account of the explicit testimony which it bears to the faith of Abraham and to God’s acceptance of that faith; and stress had been laid upon its authority in their schools of theology.

Verse 7
Galatians 3:7. γινώσκετε: Ye perceive. The emphatic admonition, Know ye, adopted in our versions, would require an aorist imperative γνῶτε, as in Hebrews 8:11. This verse contains a deduction from the former, as is suggested by the inferential ἄρα. Since faith was the ground of Abraham’s justification, it follows that those who inherit his faith are his true sons.— οἱ ἐκ πίστεως, sc. υἱοὶ ὄντες. The form of the Greek sentence suggests the insertion of these words to complete the ellipsis. With this addition the verse carries on the previous argument to its natural sequel. The faith of Abraham was there declared to be a fundamental condition of the divine acceptance. Those therefore who inherit his faith are his sons indeed and heirs of his blessing. The discourse of Christ recorded in the Gospel follows the same line of argument: If ye were Abraham’s children, ye would do the works of Abraham (John 8:39). Both alike urge that resemblance in life and character is the true test of sonship. Gentiles therefore who prove themselves sons of Abraham by exhibiting like faith are his sons indeed, and inherit the blessing promised to his seed. The antithesis in Galatians 3:10, ὅσοι ἐξ ἔργων νόμου εἰσίν, sc. υἱοί, presents a like ellipsis: the exclusive claim of Jews to be sons of Abraham in virtue of their observance of the Law is there disposed of on corresponding grounds.

Verses 7-14
Galatians 3:7-14. BY FAITH MEN BECOME SONS OF ABRAHAM AND INHERIT HIS BLESSING, WHEREAS THOSE WHO CLAIM IT ON THE SCORE OF OBEDIENCE TO LAW ARE SUBJECT TO THE CURSE OF A BROKEN LAW FROM WHICH CHRIST REDEEMED US, GENTILES AS WELL AS JEWS, BY BEARING THE CURSE HIMSELF.

Verse 8
Galatians 3:8. δικαιοῖ: justifieth. The present tense is used because justification by faith, though not revealed to the Gentiles till Christ came, was an eternal truth of God’s dealings with man, to be revealed in due time. There were in Genesis anticipations of this truth, and Abraham himself, the father of the faithful, was a kind of firstfruits of the Gentiles (Romans 4:10-12). The quotation here given contains the substance of promises recorded in Genesis 12:3; Genesis 18:18 with slight verbal alteration. These were an earlier Gospel, but not (as our versions intimate) the Gospel.

Verse 9
Galatians 3:9. οἱ ἐκ πίστεως. See note on Galatians 3:7.

Verse 10
Galatians 3:10. The Apostle here proceeds to deal with the rival claim to a special blessing on the score of obedience to Law. Jews maintained that their knowledge of the Law entitled them to the blessings attached to the sons of Abraham. He urges on the contrary that this entailed on them the curse of a broken Law: for no flesh could keep the whole Law (cf. Galatians 2:16). The failure of men to satisfy the requirements of the Law is not limited to the Mosaic Law, but is incidental to the idea of righteous Law in the abstract. Hence the expression νόμου rather than τοῦ νόμου. The Roman Epistle accordingly pronounces sentence of guilt on the Gentile as well as the Jewish world for breach of the Laws of natural or revealed religion. Here, however, the object is to meet claims founded on the Mosaic Law, so the curses of that Law are adduced in support of the argument. The imprecation here given is not a verbal quotation, but reproduces in substance the series of curses pronounced from Mount Ebal (Deuteronomy 27:15-26), summing them up in a single sentence.

Verse 11-12
Galatians 3:11-12. The failure of the Law to justify is further established by a comparison of Habakkuk 2:4 with Leviticus 18:5 : the latter embodies the spirit of the Law: for it demands obedience as a necessary condition antecedent to the gift of life from God (cf. Romans 10:5). The prophet on the contrary makes life dependent upon faith. By thus substituting faith for obedience he virtually supersedes the existing Law, and establishes a new criterion, which takes account of the state of heart instead of the outward life (cf. Romans 1:17). The same passage is adduced in Hebrews 10:38 in proof of the vital importance of faith. All three writers agree in basing true religion upon heartfelt trust in God: but whereas the Epistle to the Hebrews regards faith from the same standpoint as the Hebrew prophet, and identifies it with the steadfast loyalty to an unseen God which supports the believer under manifold trials, Paul here limits his view to the faith which prompts the convert to embrace Christ. Regarding it therefore from a purely Christian standpoint, he embodies in his conception the new revelation of the Father’s character made in Christ. The faith which he has in mind is justifying faith, the faith in God’s pitying love which assures a repentant sinner of forgiveness and merciful acceptance in spite of a guilty past.

Verse 13
Galatians 3:13. The Law pronounced a blessing and a curse; but since it made no allowance for human infirmity, the blessing proved barren in result; while the curse, which invoked the just wrath of an offended God for the punishment of the guilty, proved, on the contrary, fruitful in condemnation.

From this hopeless state of just condemnation Christ delivered us by revealing the infinite mercy of an Almighty Father, and so reviving hope and thankful love in the heart of the condemned sinner by faith in His love.— ἐξηγόρασεν. The figure of a ransom, which this word conveys, is doubly appropriate in this connection. Men needed a ransom, for the Law had left them prisoners under sentence of death, and Christ had Himself to pay the price. He had to become a man like His brethren save in sin, and to endure the penalty denounced on malefactors and hang on the accursed cross, as if He had been guilty like them.— γενόμενος κατάρα. Hebrew thought tended to identify the man on whom a curse was laid with the curse, as it identified the sin-offering with the sin, calling it ἁμαρτία (Leviticus 4:21-25). Hence the scapegoat was regarded as utterly unclean by reason of the sins laid upon it.— ἐπικατάρατος … This passage is quoted from Deuteronomy 21:23 with one significant alteration. In the original the criminal executed under sentence of the Law is pronounced κεκαταραμένος ὑπὸ θεοῦ, so that the Law is affirmed to be the voice of God, carrying with it the fulness of divine sanction. But here the words ὑπὸ θεοῦ are omitted, inasmuch as the new revelation of God’s mercy in Christ has superseded for Christians the previous condemnation of the Law.

The original passage refers to criminals executed under the Jewish Law, and commands the speedy burial of their dead bodies before sunset in opposition to the vindictive practices prevailing in Palestine among the surrounding nations of nailing up unburied bodies in public places (cf. 1 Samuel 31:10, 2 Samuel 21:10). It made, of course, no reference to crucifixion, which was a Roman mode of execution, not a Jewish.

Verse 14
Galatians 3:14. ἵνα … ἵνα … Two gracious purposes of the Redeemer are here coupled together: (1) the extension of the blessing to Gentiles as well as Jews; (2) the outpouring of the Spirit upon those that embraced the faith of Christ.

Verse 15
Galatians 3:15. κ. ἄνθρωπον λέγω. This preface indicates that the argument which it introduces is founded on the principles of human law and custom.— διαθήκην. The meaning testament affixed to this word in classical Greek belongs to the Greek practice of testamentary disposition, other covenants being designated by συνθήκη, etc. But no such law or custom existed among the ancient Hebrews, so the LXX employed the word to express the Hebrew conception of a covenant between God and His people. As this was the outcome of God’s sovereign grace and bounty, and not a matter of mutual arrangement, it could hardly be described by any of the Greek terms for covenant; it was, on the other hand, analogous to a disposition of property by testament, and was accordingly designated by the term διαθήκη. Thence it was extended also to covenants between man and man in the LXX. The same sense of covenant is attached to the word apparently throughout the N.T. Here, at all events, the distinct reference to the covenant with Abraham leaves no doubt of its meaning.— ὅμως ἀνθρώπου. This phrase (= καίπερ ἀνθρώπου οὖσαν ὅμως) intimates that even men are bound by a contract duly ratified: a fortiori, God is bound by His plighted word. Two distinct methods of superseding a contract are suggested by ἀθετεῖ and ἐπιδιατάσσεται: it might be expressly annulled, or it might be overlaid by new stipulations.

Verses 15-18
Galatians 3:15-18. GOD’S WORD WAS PLIGHTED TO ABRAHAM THAT HE WOULD BESTOW THE INHERITANCE ON HIS SEED (NOT ON ALL HIS DESCENDANTS, BUT ON ONE PARTICULAR SEED), AND COULD NOT THEREFORE BE SET ASIDE BY SUBSEQUENT STIPULATIONS IN THE LAW.

Verse 16
Galatians 3:16. The clause καὶ τῷ σπέρματι αὐτοῦ is quoted from God’s promises to Abraham in Genesis 13:15; Genesis 17:8 with only the necessary change of the second person σου into αὐτοῦ. The original promise was limited to the possession of the promised land, but was coupled with a perpetual covenant between God and the seed of Abraham: I will be their God, Thou shalt keep my covenant, thou and thy seed after thee in their generations. Hence Hebrew prophecy imported into it the idea of a spiritual inheritance, and the Epistle adopts this interpretation without hesitation.— οὐ λέγει, sc. ὁ θεός. As the clause in question was quoted from an utterance of God, it was not necessary to specify the subject of λέγει.— καὶ τοῖς σπέρμασιν: And to his seeds, i.e., families. This contrast between the many families and the one chosen family is more than mere verbal criticism: it contains the germ of that doctrine of continuous divine election within the stock of Abraham which is developed in the ninth chapter of the Epistle to the Romans. For Abraham had many children after the flesh; and the exclusion of Ishmael, Dedan, Midian, Esau in patriarchal times in favour of Isaac and of Jacob established the principle which culminated in the rejection of the Jewish nation in favour of Christ. This conception of a continuous holy family linking Christ with Abraham runs through the next section of the Epistle; just as πολλῶν and ἑνός here mean π. σπερμάτων and ἑ. σπέρματος, so ἑνός in Galatians 3:20 means ἑνὸς σπέρματος and τὰ πάντα in Galatians 3:22 τὰ πάντα σπέρματα. In like manner Christ is contemplated, not by Himself alone as constituting in the unity of His person the chosen seed, but as a new centre out of whom the family of God branched forth afresh. He became in a far higher sense than Isaac or Jacob a new head of the chosen family: for all Abraham’s children after the flesh that received Him not were shut out from the blessing, while all who believed in Him became by faith sons of Abraham and members of the true family of God. The whole Church of Christ are in short regarded as one with Christ—one in life and spirit, for they are members of His body and partake of His spirit (cf. Galatians 3:28-29).

Verse 17-18
Galatians 3:17-18. The inviolate sanctity of God’s earlier covenant in presence of the subsequent promulgation of the Law is here affirmed in virtue of the principle established in Galatians 3:15. Had the inheritance been made contingent on obedience to Law, the previous promise would have been thereby invalidated.

The Received Text inserts εἰς χριστόν after θεοῦ. The words appear from the MS. evidence to be a later addition to the text, suggested probably by the previous argument, which associated the promise to Abraham with the coming of Christ, in whom alone that promise finds its fulfilment. The very form of the sentence forbids the acceptance of the addition here: for διαθήκην in the absence of an article does not denote the particular covenant concluded with Abraham, but signifies any covenant in the abstract, if duly ratified by God, whatever its nature.— διʼ ἐπαγγ. κεχάρισται. The full bearing of the language on the argument can hardly be expressed in English without a paraphrase. χαρίζεσθαι denotes not merely a gift, but a free gift bestowed by the grace of God without reserve, and ἐπαγγελία marks the promise as a spontaneous offer, and not an undertaking ( ὑπόσχεσις) based on terms of mutual agreement.

Verses 19-22
Galatians 3:19-22. THE LAW WAS A TEMPORARY ENACTMENT ORDAINED TO DEAL WITH THE OFFENCES WHICH IT DENOUNCES UNTIL THE COMING OF THE PROMISED SEED. THE GOD FROM WHOM IT PROCEEDED WAS THE GOD OF ABRAHAM, BUT HE PROMULGATED IT THROUGH ANGELS AND AN APPOINTED MEDIATOR TO ALL THE CHILDREN OF ABRAHAM AFTER THE FLESH, NOT TO THE ONE CHOSEN SEED. DID IT THEN CONTRAVENE HIS PROMISES? NAY VERILY. IF INDEED IT HAD BEEN CAPABLE OF QUICKENING LIFE, IT WOULD HAVE PROVIDED NEW MEANS OF JUSTIFICATION: BUT WHAT IT REALLY DID WAS TO CONVICT ALL ALIKE OF SIN, THAT THE PROMISE MIGHT BE GIVEN TO THOSE WHO BELIEVE ON FAITH IN CHRIST.— τί οὖν ὁ νόμος. What function then had the Law, if it had absolutely no effect on God’s previous covenant with Abraham?— τῶν παραβάσεων χάριν. Our versions render this because of transgressions, ignoring the Greek article. But there could obviously be no transgressions until the Law existed, however grievous the moral degradation. The real meaning is that it was added with a view to the offences which it specifies, thereby pronouncing them to be from that time forward transgressions of the Law. Its design is gathered in short from its contents. The prohibitions of the Ten Commandments reveal their own purpose: they were enacted in order to repress the worship of false gods, idolatry, blasphemy, Sabbath breaking, disobedience to parents, murder, adultery, theft, false witness, covetousness. These sins prevailed before the Law, but by pronouncing them to be definite transgressions it called in the fear of God’s wrath to reinforce the weakness of the moral sense and educate man’s conscience. The same aspect of the Law is forcibly presented in 1 Timothy 1:9. Law is not made for a righteous man, but for the lawless and unruly.… Attention is in both concentrated on the moral Law to the exclusion of the sacrificial and ceremonial.— ἄχρις οὗ. The alternative reading ἄχρις ἄν does not affect the sense. It is assumed on the strength of previous argument that the dispensation of the Law came to an end with the coming of Christ. By the gift of an indwelling spirit He emancipated His faithful disciples from allegiance to an outward Law.— ἐπήγγελται: He (i.e., God) hath promised (cf. Romans 4:21, Hebrews 12:26). ἐπαγγέλλεσθαι never has a passive sense in the N.T.— διαταγεὶς διʼ ἀγγέλων. The N.T. refers three times to the interposition of angels in the promulgation of the Law: God’s intercourse with Moses through the angel of His presence was evidently a common topic in Jewish schools of theology. In Acts 7:53 the fact is recorded by way of enhancing the authority of the Law; in Hebrews 2:2 it is contrasted with God’s revelation in His Son: here it is contrasted with God’s more familiar intercourse with Abraham. He drew nigh to God, and was called the friend of God: but at Sinai the people stood far off, and the Law was made known through the double intervention of angels and of a human mediator.— ἐν χειρὶ μεσίτου. The term μεσίτης was applied with the utmost latitude to any intermediate between two parties, whether it was the one great Mediator between God and man or any of the subordinate servants of God through whom He makes known His will to men or exercises His authority. The phrase ἐν χειρί defines its meaning here, for it implies that Moses was put in charge of the promulgation of the Law (cf. Numbers 4:28; Numbers 4:37 in LXX), and was God’s appointed agent for the purpose. This interposition of a mediator between God and the people was a marked feature of distinction between the Sinaitic and the patriarchal dispensation.

Verse 20
Galatians 3:20. The rendering of the first clause in our versions, Now a mediator is not a mediator of one, reduces it to an unmeaning truism. The author is not treating of mediators in the abstract, but writes of Moses the mediator of the Law that he was not mediator of one chosen family; and so contrasts God’s revelation through him with the previous covenant. That covenant had been made with Abraham in person, and embraced a single chosen family (cf. Galatians 3:16) restricted from generation to generation by continuous selection of God’s elect until it centred in Christ Himself. Not so the covenant of Sinai: it was addressed, not to one family ( ἑνὸς, sc. σπέρματος), but to many families of Abraham’s children after the flesh. This change of recipients involved a vital change in the revelation also whereas the promise had quickened faith by an appeal to gratitude and love, the Law used threats of wrath and punishment to deter corrupt and carnal natures from indulging the vices of the flesh.

The stress laid on the unity of the chosen seed in Galatians 3:16 and the ellipsis of σπέρματα with τὰ πάνατα in Galatians 3:22 justify us in understanding σπέρματος here with ἑνός.— ὁ δὲ θεὸς εἷς ἐστιν. The recurrence of the same phrase εἷς ὁ θεός with a corresponding force in Romans 3:30 suggests its true force and connection with the context in this place. The Apostle is there urging the real harmony of God’s dealings with Jews and Gentiles, however different the method employed for justifying the two severally; and argues that it is nevertheless one and the same God who will justify both. So here after differentiating the revelation made through Moses from that to Abraham, he is careful to add that the God of Sinai is one with the God of Abraham, however distinct might be the two revelations. The true force of the clause may be expressed as follows, but the God (sc. the God of Sinai) is one with the God of promise. The twofold revelation of the name of God to Moses as the God of Abraham, Isaac and Jacob, and as the eternal God I am that I am, suggests the same thought of the divine unity in spite of the various aspects in which God reveals Himself to successive generations of men.

Verse 21
Galatians 3:21. In view of the continuity of divine providence the suggestion that the Law contravened or nullified the previous covenant of God with Abraham and the patriarchs is dismissed as monstrous. It was incompatible with the faithfulness of God to His pledged word, and is therefore repudiated with the customary formula μὴ γένοιτο. The apparent sanction given by the Law to a new method of justification (viz., by works) could lead to no actual result, unless it had at the same time possessed the power which it lacked of quickening spiritual life.— τοῦ θεοῦ. These words are omitted in some MSS., but the preponderance of authority is in favour of their retention. The sense is the same whether they be expressed or understood. The addition may perhaps be due to a marginal comment which found its way into the text.

Verse 22
Galatians 3:22. The real function of the Law was not to justify but to convict of sin, that men might the more readily turn in humble faith to Christ for relief from the burden of an accusing conscience.— ἡ γραφὴ. The Old Testament was always designated by the plural γραφαί in apostolic times, for the several books were preserved in separate rolls and did not form a single whole. Here, therefore, ἡ γραφή points to some particular passage of the Law to which the author has already drawn attention as embodying its spirit. The passage of Deuteronomy 27:26 quoted in Galatians 3:10 answers this description, for it imprecates a curse on all who fell short of perfect obedience.— συνέκλεισεν … τὰ πάντα. The figure here presented of prisoners under sentence, condemned to pay the penalty of sin, makes it clear that the object of συνέκλεισεν is persons, not things: and accordingly these prisoners are described in Galatians 3:23 as συγκλειόμενοι (masc.). A neuter plural substantive must therefore be understood with τὰ πάντα which is applicable to persons. Hence I infer that by τὰ πάντα is meant τὰ πάντα σπέρματα, i.e., all the families of Abraham after the flesh, in other words the whole Jewish nation.— ἵνα … The design of the Law was to pave the way for the eventual fulfilment of the promise to all that believe by faith in Christ.

Verse 23-24
Galatians 3:23-24. THE POSITION OF THE TRUE CHILDREN OF GOD BEFORE THE COMING OF CHRIST IS ILLUSTRATED BY THE CONTROL EXERCISED OVER CHILDREN IN THEIR FATHER’S HOUSE BY MEMBERS OF HIS HOUSEHOLD. These verses explain the position of the faithful under the Law. They are here associated with Christians by the use of the first person plural; for they too were in their generation believers in God, they belonged to the same blessed family and inherited the original promise. Yet since all Israel from the time of Moses to the Advent were subjected to the control of the Law, they too were subject to bondage. But this was really due to the watchful love of their Heavenly Father, who thus provided needful shelter and guidance, just as an earthly father places his young children during years of weakness and inexperience under the charge of household servants.— τὴν πίστιν. The article, though ignored in our versions, is essential to the sense. By the coming of the faith is meant the historic fact of the Christian religion, the spread of the Gospel on earth. The term has the same objective sense as in Galatians 1:23, Galatians 3:25, Acts 6:7, and Romans 3:30, where also a clear distinction is drawn between πίστεως, faith in the abstract, and τῆς πίστεως, the faith of Christ. Obviously faith did not come with Christ, it was the most conspicuous virtue of the Jewish Church, and Abraham was but the first of many splendid examples of it.— συγκλειόμενοι. MS. authority is strongly in favour of the present participle, which is also more appropriate than the perfect συγκεκλεισμένοι for describing the continuous process of legal condemnation which prevailed from generation to generation.— παιδαγωγὸς. No English equivalent for this term can convey its real force, for it has no exact counterpart in an English home. The position of a nurse towards young children approaches more nearly than that of schoolmaster or tutor to the office of the παιδαγωγός, for he was a confidential dependent, usually a slave, neither qualified to instruct, nor invested with authority to control his young master, but appointed to attend on him, to safeguard him, and to report to his father any disorderly or immoral habits on which it might be necessary for the father to place a check. The Law in like manner regulated outward habits, enforced order and decency, and maintained a certain standard of morality among Israelites until in due time they became ripe for spiritual freedom. It was not the function of the Law to address itself directly to the conscience like the Prophets, or to claim spiritual authority over the whole man, but to impose a check on the open tyranny of evil, to enforce on the community a higher standard of morals, and so to foster indirectly the growth of spiritual life.

Verses 25-29
Galatians 3:25-29. BUT NOW WE ARE NO LONGER CHILDREN. YE ARE ALL SONS OF GOD: AT YOUR BAPTISM YE PUT ON CHRIST, AND WERE INVESTED WITH SPIRITUAL MANHOOD: ALL PREVIOUS DISTINCTIONS OF CREED OR RACE, OF POSITION OR NATURE, WERE DONE AWAY: YE ARE ALL ONE IN CHRIST.—The sudden change from the first to the second person plural betokens an extension in the point of view from Israel to the Gentile world. The Epistle has been dealing since Galatians 3:17 with the position of Israelites under the Law before the Advent of the Christ. But that event brought Gentiles also within the scope of God’s revealed promises and of His blessings in Christ. So the Apostle turns to his converts, largely enlisted out of Gentiles, with the assurance, “Ye are all sons of God, whatever your antecedents”. Their adoption is assumed, as their possession of the gifts of the Spirit is assumed in Galatians 3:2. The spirit of adoption, of which they were conscious within their hearts, assured them that they were sons of God (cf. Romans 8:15-16).

Galatians 3:27. ἐνεδύσασθε. The conception of spiritual manhood is here associated with baptism by a figure borrowed from Greek and Roman usage. At a certain age the Roman youth exchanged the toga praetexta for the toga virilis and passed into the rank of citizens. So the Christian had been invested at his baptism with the robe of spiritual manhood. Whereas he had before been under the control of rules and regulations, like a child in his father’s house, he possessed now the independence of a grown up son. This figure of clothing is applied in various ways in Scripture: the effects of death and resurrection are described in 2 Corinthians 5:4 by the figure of unclothing and reclothing: the figures of putting on Christ and putting on armour are used in Romans 13:12; Romans 13:14, Ephesians 6:11 to express the new life support and strength required for our Christian warfare. The exact force of the figure depends in every case upon the context. Here the author evidently has in mind the change of dress which marked the transition from boyhood to manhood. Greeks and Romans made much of this occasion and celebrated the investment of a youth with man’s dress by family gatherings and religious rites. The youth, hitherto subject to domestic rule, was then admitted to the rights and responsibilities of a citizen, and took his place beside his father in the councils of the family.

Baptism is in fact likened to a spiritual coming of age: the convert, who had hitherto been bound to obey definite commandments and fulfil definite duties, was now set free to learn God’s will from the inward voice of the Spirit, and discharge the heavier obligations incumbent on a citizen of the heavenly commonwealth under the guidance of an enlightened conscience. He had entered on his spiritual manhood, and was accordingly emancipated from his earlier bondage to an outward Law.

There is an obvious correspondence between this figure of putting on Christ at baptism, and the ceremony which prevailed throughout the Church in subsequent centuries of investing catechumens with white robes on the occasion of their baptism. Both give expression to a kindred thought: some of the Fathers associate them together, and perhaps the language of the Apostle contributed to the spread of the ceremonial. The symbolism however differed materially: the white robes corresponded rather to the wedding garment in the parable: they were an emblem of purity and signified the cleansing effect of baptism, whereas the context of the Epistle points to enfranchisement and emancipation from control.

Verse 28
Galatians 3:28. Having now established the temporary and subordinate function of the Law, the Apostle finally repudiates every claim, whether on that or any other ground, on behalf of any distinct class to superior sanctity in Christ. All Christians, whatever their antecedents, are one in Christ.— οὐκ ἔνι. Distinctions of creed or race are incompatible with true membership of Christ: the legal barriers and social cleft which severed freeman from slave, even natural divisions as deep-seated as those of sex, disappear in presence of the all-absorbing unity of the body of Christ. ἔνι is a strengthened form of ἐν used for ἔνεστιν, as πάρα, πέρι, μέτα are for πάρεστιν, περιέστιν, μέτεστιν.— ὑμεῖς. Special stress is laid on this pronoun by its insertion with πάντες: the Galatians were themselves a signal instance of the power of the Gospel to make men one in Christ: for their Churches were gathered out of the most diverse elements: Jew and Gentile, slave and freeman, male and female, had all contributed to their composition.

Verse 29
Galatians 3:29. ὑμεῖς. The emphatic insertion of ὑμεῖς before χριστοῦ in preference to χριστοῦ ἐστέ lays stress apparently on the wonderful transformation of men who had been aliens from the people of God into members of Christ.

04 Chapter 4 
Verses 1-7
Galatians 4:1-7. THERE WERE IN THE GENTILE WORLD ALSO BEFORE CHRIST CHILDREN OF GOD IN BONDAGE TO HUMAN RULE, THAT KNEW NOT THE UNSEEN FATHER IN HEAVEN WHO WAS ORDERING THEIR LIVES. THEY WERE LIKE ORPHAN CHILDREN, WHOM A DEPARTED FATHER HAS WITH LOVING CARE CONSIGNED DURING CHILDHOOD TO THE CHARGE OF GUARDIANS AND STEWARDS. IN DUE TIME, HOWEVER, GOD SENT FORTH HIS SON TO REDEEM THEM ALSO FROM BONDAGE, AND HAS MADE US SONS AND HEIRS, SENDING FORTH THE SPIRIT OF HIS SON INTO OUR HEARTS.

In dealing with the relation of the Mosaic Law to the antecedent covenant and with its subsequent fulfilment in Christ, the Apostle necessarily limited his view of the seed of Abraham, who were covenanted heirs of salvation between Moses and the Advent, to Israel. He likened these accordingly to children growing up in their father’s house under domestic control. But as most of those to whom he wrote had been converts from heathenism, he now extends his view of the world before Christ so as to embrace Gentiles also within its scope. Amidst the heathen were other children of God, a faithful seed, potential heirs of salvation, who passed through a like stage of spiritual childhood under different conditions. They were like orphan children committed by the watchful care of an unseen and unknown father to the custody of others. For they were subject to human systems of religion, government and law, neither knowing their Heavenly Father nor comprehending His love for them. The conception of a dead father providing by his will for the due education of his orphan children serves admirably to illustrate the mutual relations between God and the Gentile world, and to set forth the combination of steadfast love on one side with utter ignorance on the other. The illustration is obviously borrowed from testamentary systems prevailing among Greeks and Romans (not among Hebrews) which enabled a father to appoint guardians for his orphan children during their minority. These testamentary powers differed considerably in different parts of the Roman world according to the municipal laws of various cities. Whereas Roman citizens became wards of the state at fourteen, so that the powers of testamentary guardians were strictly limited, the discretion of the father was allowed a wider range in Greek cities. At Athens, for instance, the guardians of Demosthenes retained control over his property till he became a full citizen after eighteen; and in Asiatic Greece the custody of property was sometimes prolonged to twenty-five, though the personal authority ceased at fourteen. The dependent position of an orphan is described in popular language without legal precision; νήπιος is not a legal term, but an appropriate description for a child of tender years, naturally subject to the control of guardians ( ἐπιτρόπους) and subordinate agents whom they might employ for household management or care of property ( οἰκονόμους). It can hardly be right to identify the latter with the Roman curatores, for the special function of these officers was custody of property and not personal.

Verse 3
Galatians 4:3. νήπιοι: children, i.e., spiritually children. The clause points to the stage of undeveloped spiritual life through which converts from heathenism had passed, the spiritual childhood which had been the lot of earlier generations before the time was ripe for the Advent.— στοιχεῖα. The association of this word with νήπιοι fixes on it the conception of a rudimentary training to which the world was subjected during its spiritual infancy by way of preparation for the Gospel of Christ and the dispensation of the Spirit. Before men could enter into the spirit of His teaching, they had to learn the elementary principles of religion and morality. Compulsory obedience to definite rules of justice and order was a necessary preparation for the freedom of the Spirit. This preliminary education was given to the Hebrews in the Ten Commandments and the Law, it was imparted to a wider world in Greek civilisation and philosophy, in Roman law and government, and in other forms of national and social life. These rudiments are disparaged in Galatians 4:9 as weak and beggarly in comparison with the teaching of the Spirit, for Christian men ought to have outgrown their spiritual childhood. So, again, in Colossians 2:8; Colossians 2:20, they are condemned wherever their traditional hold on human society produces an antagonism to the higher teaching of Christ. But before the Advent they formed a valuable discipline for the education of the world.

Verse 4
Galatians 4:4. When God saw that the world was ripe for the Advent, He sent forth His Son. Until generations of mankind had learnt through years of social training to control some of the animal instincts of their lower nature, to rebel against its brutal passions, and cherish a desire to live in obedience to their higher nature, until they had developed some sense of sin and some craving after a holiness beyond their reach, they were not ready to welcome a Redeemer.— γενόμενον … νόμον. The incarnate Son of God took upon Him our nature and our duties. He was (1) born of woman, (2) made subject to Law. His subjection to Law is so expressly associated with the subjection of the world in general to Law that the term cannot be limited (as our versions limit it) to the Law of Moses. Christ was in fact subjected also to Roman Law, and died by its sentence.

Verse 5
Galatians 4:5. ἵνα … ἵνα. These two final clauses couple together two gracious purposes of God in the scheme of redemption, (1) the obliteration of a guilty past, (2) divine adoption with the blessings which sonship entails. The description under Law includes Gentiles as well as Jews: for though they had not the Law, they were not without Law to God (cf. Romans 2:14 …): they have indeed been expressly specified in Galatians 3:14 as included in the redemption from the curse of the Law.— ἀπολάβωμεν. This verb denotes receiving back, as ἀποδιδόναι does giving back (cf. Luke 19:8): accordingly it describes the adoption in Christ as a restoration of the original birthright, withheld throughout many generations for the sake of necessary discipline.

Verse 6
Galatians 4:6. Sonship involves relations of mutual confidence and love between the Father who bestows His choicest gifts, and the Son who responds with His whole heart.

Verse 7
Galatians 4:7. διὰ θεοῦ. This language is unusual, and many variations are found in MSS. and versions, amidst them the Received Text θεοῦ διὰ χριστοῦ, but there can be little question on MS. evidence that the above is the genuine text. As for the true force of the words, the Epistle has now traced the scheme of redemption and design of bestowing a heavenly inheritance in Christ as far back as the patriarchs, and has shown that from the time of Abraham downwards God was disciplining Israel with a view to their becoming sons of God, and again that He was really ordering the lives of Gentiles likewise, though they knew Him not, with the same intent. With good reason therefore it is here said “through God—through His original design and providential care—thou hast now become son and heir”.

Verses 8-10
Galatians 4:8-10. BUT THOUGH IN TIME PAST WHEN YOU KNEW NOT GOD YOU WERE SLAVES TO FALSE GODS, HOW CAN YOU, NOW THAT YOU HAVE LEARNT TO KNOW HIM, OR RATHER HAVE BEEN RECOGNISED BY HIM, TURN BACK TO THE LESSONS OF CHILDHOOD AND CRAVE A BONDAGE TO TIMES AND SEASONS?—The guilt of past idolatry is palliated on the score of ignorance, in the same spirit as in Acts 17:30, in order to press home the responsibility of those who have learnt to know God ( γνόντες θεόν) in Christ. There was some excuse for their former bondage to imaginary gods who had no real existence: but how can they now turn back in heart to the weak and beggarly lessons of their spiritual childhood after they have received the spirit of sonship? Instead of ruling their own lives by reason and conscience under the guidance of the Spirit like men in Christ, they are bent on subjecting themselves like children to elementary rules of formal service.

Verse 9
Galatians 4:9. μᾶλλον δὲ. This correction is added, lest any should pride themselves on their knowledge of God, to warn them that it is not due to their own act, but to God who recognised them as His sons and repealed Himself to them. ἀσθενῆ καὶ πτωχὰ. Hitherto the Apostle has spoken with respect of the education given to the world before Christ (Galatians 4:1-3), bearing in mind the progress of the Greek and Roman world in social habits, institutions and laws: they had in fact learnt much in the sphere of morals and natural religion that would bear comparison with the progress of Israel under the light of the revealed Law of God. But when he compares the mechanical routine of formal observances which formed the staple of religion for the heathen and for many so-called religious Jews with the spiritual teaching of the Gospel, he does not hesitate to denounce them as weak and beggarly.

Verse 10
Galatians 4:10. The observance of Sabbaths and new moons, of feasts and fasts, of sabbatical and jubilee years, was clearly enjoined by the ceremonial Law; and Paul admitted the obligations of that Law for himself and for all the Circumcision. He continued to frequent the Sabbath-worship of the synagogue, attended the feasts, bound himself under voluntary vows. What he condemns is the adoption of these practices by baptised Gentiles: for this imputed to them an inherent sacredness incompatible with the true freedom of the Spirit.

Verses 11-20
Galatians 4:11-20. DISAPPOINTMENT OF THE APOSTLE AT THE CHANGED FEELING OF HIS CONVERTS REMINISCENCES OF THE PAST PATHETIC APPEAL TO OLD AFFECTION PROTEST AGAINST PRESENT ESTRANGEMENT.

Verse 12
Galatians 4:12. Our versions abruptly sever the connection of this verse with the previous context, and do great violence to the Greek text in both clauses. They transpose the words ἀδελφοὶ δέομαι ὑμῶν from their true place at the end of the verse to the beginning, and render γίνεσθε ὡς ἐγώ, Be ye as I am. But this makes it = γίνεσθε ὁποῖος ἐγώ εἰμι (cf. Acts 26:29), though it is impossible to understand εἰμι in the Greek text after γίνεσθε. The context points distinctly to ἐγενόμην as the proper supplement after ὡς ἐγώ. The last verse has carried back the author’s thoughts to his original ministry, and he proceeds to revive the remembrance of that period. “Act as I did (he exclaims); deal with me as I dealt with you.” Instead of a mere vague admonition to imitate his character he is holding up his actual conduct for an example to them, and proceeds to specify the particular occasion to which he refers.— ὅτι κἀγὼ …: For I too beseech you as you, brethren, besought me. It is an obvious error to detach κἀγώ from the following verb δέομαι and supply εἰμι, as is done in our versions. The Greek requires a verb to be supplied after ὑμεῖς corresponding to κἀγὼ δέομαι ὑμῶν, and I understand accordingly ἐδεήθητέ μου.

The Galatians could not fail to recollect the occasion to which these words refer; for it was the true birthday of their Church, the memorable crisis when at the close of Paul’s address the Jews departed from the synagogue, but the Gentiles besought him to repeat to them the words of life on the following Sabbath; after which many Jews and proselytes followed Paul and Barnabas persuading them to abide by the doctrine of the grace of God. (See Acts 13:42-43. In the Greek text it is clear that the persuasion proceeded from them, and not from Paul and Barnabas.) The Galatians had then been suitors to Paul to maintain the freedom of the Gospel, he was now a suitor to them in his turn for its maintenance.— οὐδέν με ἠδικήσατε: Ye had done me no wrong. The force of this clause appears from what follows: Paul is dwelling on the mutual relations between him and the Galatians at the time of that memorable petition. They on their side had done him no wrong, they had not driven him away by persecution or illtreatment, yet up to that time ( τὸ πρότερον) he had only been induced by illness to preach to them. The Galatians had, in short, given him no excuse for passing them by, as he intended to do, until he was attacked by an illness which left him no option.

Verse 13
Galatians 4:13. διʼ ἀσθένειαν. This can only mean owing to infirmity of the flesh, i.e., to illness. διά with accusative has the same causal force in the N.T. as in Attic Greek. A phrase like διά νύκτα, by night, is found in Homer, but διά subsequently lost its temporal force, and only regained it in the Latinised Greek of later centuries from confusion with the Latin per. The position of διʼ ἀσθένειαν before the verb lays stress upon the fact that the ministry was due to illness alone, and not to spontaneous resolve.

It appears from this and the following verses that the illness occurred under the eyes of the Galatians, who watched its progress, were familiar with its repulsive symptoms, and displayed tender sympathy with the sufferer. They were aware also of the alteration it had made in his plans. The inference from these facts is clear, that he did not intend at the time of his arrival in Galatia to preach there at all, but was prostrated immediately after by sudden illness, and so forced to relinquish his previous project and abandon for the present any further journey. The only conceivable way, in short, in which an attack of illness in Galatia can have occasioned his preaching there was by involuntary detention. Here, accordingly, the motive for mentioning it is to show how little claim he had on the gratitude of the Galatians at that time, and how little he had deserved the tender sympathy which they exhibited. The historical connection of this illness with the ministry of Paul and Barnabas is investigated in the Introduction (pp. 135–7).

It has been suggested that this attack was perhaps identical with the σκόλοψ τῇ σαρκί mentioned in 2 Corinthians 12:7, and this may be true, but the real nature of the σκόλοψ is unknown. Some features of this attack on the contrary may be inferred from the description given of its effects: it incapacitated the patient for travel, produced disfigurement and offensive symptoms, but allowed free intercourse with those around him. His success in winning the hearts of those who visited him in his sick chamber suggests a chronic ailment prolonged for a considerable time, as does also the complete change in his plans. The only definite hint given of a specific malady is the language of Galatians 4:15 : from which I gather that the eyesight was imperilled by a virulent attack of ophthalmia. That disease was notoriously prevalent in the lowlands of Pamphylia through which he had been travelling, and if so contracted, would produce the symptoms described. The pathetic appeal to Galatian sympathy on the score of imperfect sight in Galatians 6:11 confirms this view. If his sight had been impaired by an illness to which they had themselves ministered with tender solicitude, they would be quick to feel for his privation.— τὸ πρότερον. Lightfoot contends with justice that this phrase cannot on account of the prefixed article refer to an indefinite period in time past. The author clearly had in his mind two distinct periods, an earlier and a later, during the earlier of which he states that his preaching had been occasioned by illness. Lightfoot suggests that he referred perhaps to the two visits which he had paid to the Galatian Churches: and the suggestion is reasonable if his theory be accepted of sites in Northern Galatia, for no details are known of either visit. But it is quite incompatible with the history of his ministry in Southern Galatia recorded in Acts 13, 14. That lasted over two winters at the very least, comprised two visits at considerable intervals to each of the Churches, and displayed throughout as resolute an initiative, as determined energy, as vigorous activity, as can be found in the whole course of his apostolic career. That ministry gave certainly no sign of illness, but the contrary. We have seen, however, that it was preceded by a prolonged illness, during which he was probably confined to his sick chamber and could only minister to those who visited him there. His first ministry in Galatia passed in short through two distinct stages, first the private ministrations of a sick man, and then a public career of unexampled vigour and success. The last verse placed the readers on the division line between the two, for it reminded them of the memorable petition addressed to him and Barnabas at the close of his first public address in the synagogue of the Pisidian Antioch. It is, therefore, of the preceding period that he writes here, “You know that it was owing to illness that I had preached to you up to that time ( τὸ πρότερον)”. It is needless to dwell on the complete harmony of this interpretation with the context.

Verse 14
Galatians 4:14. τὸν πειρασμὸν ὑμῶν. The best MSS. all read ὑμῶν, not μου or μου τον. The accusative τὸν πειρασμόν is not governed by ἐξουθενήσατε or ἐξεπτύσατε, whose real object is the με which follows ἐδέξασθε: it is really a pendent accusative in apposition to the sentence: As for the temptation to you in my flesh (i.e., the temptation to reject me with contempt and disgust on account of my diseased state), you did not.…

Verse 15
Galatians 4:15. ποῦ οὖ … The MSS. are decisive in favour of ποῦ, which makes excellent sense. “You congratulated yourselves,” it is urged, “on my coming among you, you welcomed me as an angel, as Christ Himself: what has become of that feeling now? where is your satisfaction at your lot?”— ἐδώκατε. Some MSS. insert αν before this verb: the addition would be necessary in Attic Greek to express the conditional force of the clause, but is not needed in Hellenistic Greek— τοὺς ὀφθαλμοὺς ὑμῶν. The full force of ὑμῶν may be given in English by the rendering your own eyes: for it lays stress on the contrast between their eyes and those of Paul. The addition is significant, and strongly confirms the view that his eyes were the organ specially affected by his malady.

Verse 16
Galatians 4:16. ὥστε is often used in the sense of therefore to introduce an imperative or an affirmative conclusion in the Epistles of Paul, but not an interrogation. I can see no reason here for making the clause interrogative: the rendering I am therefore become an enemy to you is quite in harmony with the context, which assumes the existence of some actual estrangement. This estrangement is attributed to plain speaking which had given offence to the disciples. As he had seen no trace of coldness at the time of his recent visit, he must be referring to some language which he had used on that occasion. Circumstances forced him to take up strong ground at that time on the subject of circumcision and to denounce the opposition and intrigues which he had encountered from the Pharisaic party.

Verse 17-18
Galatians 4:17-18. The substantive ζῆλος (probably derived from ζέειν, burn) denotes some kind of passionate desire. Whether it was of good or evil tendency depended on the nature of its object and the spirit in which it was pursued: for the same term was used to designate zeal for God or for some noble object, personal passion, or an exclusive spirit of selfish jealousy. The verb ζηλοῦν partakes of the same neutral quality. Its figurative meaning is here borrowed from the efforts of a lover to win favour. The Pharisaic party affected (i.e., courted) the Galatians in a selfish spirit, being minded to shut them out of their rightful inheritance in Christ, that they might reduce them to dependence on their own Law. Paul also courted them, not for his own glory, but that he might join them to Christ, and he was glad that they should be courted at all times, even by others in his absence, if it was done in a right spirit. They affect you (he writes, i.e., court you) not honourably, but are minded to shut you out that you may affect them. But it is good for you to be affected at all times and not only when I am present with you.— ζηλοῦτε. As there are no other instances of ἵνα being followed by an indicative present in Pauline language, it is probable that this and φυσιοῦσθε in 1 Corinthians 4:6 are really forms of the subjunctive, though ζηλῶτε is the contracted form in general use.

Verse 19
Galatians 4:19. τεκνία μου. This is an accusative in apposition to ὑμᾶς, not a vocative introducing a fresh appeal. It is clear from the addition of the connecting particle δέ after ἤθελον that that word begins a new sentence. τεκνία is usually a term of maternal endearment; and though addressed by John in his first Epistle to his children in Christ, is not used elsewhere by Paul, who prefers to address them as children ( τέκνα), rather than as babes. But in this passage he is adopting the figure of a child-bearing mother; he is in travail for the spiritual birth of Christ within them (as he says), and straining all his powers to renew once more the spiritual life which had died in them until he could succeed in shaping their inner man afresh into the image of Christ.

Verse 20
Galatians 4:20. ἤθελον. This imperfect expresses a modified wish, qualified by implied conditions, like ηὐχόμην in Romans 9:3 and ἐβουλόμην in Acts 25:22. He would fain be with them now ( ἄρτι) instead of waiting for some future opportunity, were it not that he was unavoidably detained by other claims.— ἀλλάξαι. This is interpreted by some as a threat of increased severity, by others as a craving for the use of gentler words; but neither interpretation agrees with the regular Greek usage of the word. The natural meaning of the Greek expression is to exchange the voice for some other means of persuasion, in this case for the pen, and this sense is clearly indicated by the context. Paul longs to come and speak to them instead of writing, and is confident of his power to clear away doubts and errors by personal intercourse.— ἀποροῦμαι. This middle voice denotes the inward distress of a mind tossed to and fro by conflicting doubts and fears.

Verses 21-30
Galatians 4:21-30. PATRIARCHAL HISTORY IS EMPLOYED TO ILLUSTRATE THE PERSECUTION OF CHRISTIANS, WHO ARE THE PROMISED SEED OF ABRAHAM, BY JEWS WHO ARE HIS SEED AFTER THE FLESH. HAGAR AND HER SON, SARAH AND HER SON, FURNISH PROPHETIC TYPES OF THE MUTUAL RELATIONS BETWEEN THE TWO. AS HIS ELDER SON, THE SLAVE-BORN ISHMAEL, WAS CAST OUT FOR MOCKING THE FREEBORN CHILD, SO THE OLDER ISRAEL UNDER BONDAGE TO THE LAW WILL BRING ON THEMSELVES THE DOOM OF NATIONAL REJECTION BY PERSECUTING THE TRUE ISRAEL OF GOD WHOM CHRIST HATH ENDOWED WITH THE FREEDOM OF THE SPIRIT.—The force of this illustration depends on the distinction drawn in Galatians 3:16-22 between the seed of promise and the seed of Abraham after the flesh. The argument of Romans 9:6 … is likewise based on the successive exclusion of the latter from inheritance of the blessing. John the Baptist and Jesus Himself expressly warned the Jews not to rely on their claim to be sons of Abraham.

Isaac the child of promise, only son of a free mother after years of barrenness, and heir to an indisputable birthright, aptly prefigured the Church of Christ, born in the fulness of time, made free by the gift of the Spirit, and established for ever in the house of their heavenly Father by an eternal covenant of adoption. Ishmael again, who had for some years filled the position of a son without the birthright which could entitle him to inherit the blessing, but was eventually driven out for his mockery of the promised child supplied an exact prototype of Israel after the flesh, long recognised as the people of God, but bound under the Law, and eventually destined to be shut out from the household of God for their guilt in persecuting Christ and His Church.— τ. νόμον οὐκ ἀκούετε. This is a remonstrance addressed to men who are bent on upholding the authority of the Law, but are indifferent to the lessons which it teaches. ἀκούειν has this force of listening, not only when used absolutely, but when coupled as it is here with an accusative (cf. Luke 10:39, Ephesians 1:13).

Verse 22
Galatians 4:22. γέγραπται ὅτι. The statement which follows is not a quotation, but a summary of recorded facts.

Hagar and Sarah are entitled the handmaid and the freewoman because they are accepted types of each class in Scripture. In the LXX παιδίσκη denotes any young woman (e.g., Ruth) as it does in Attic Greek, but in the N.T. παιδίσκη, a handmaid, corresponds to παῖς, a male servant.

Verse 23
Galatians 4:23. The two who were coupled together in the last verse as sons of one father are here contrasted in respect of their different mothers.— γεγέννηται. The perfect is used in order to present the birth as a Scripture record now in existence (cf. Hebrews 11:17; Hebrews 11:28 …): otherwise the aorist ἐγεννήθη would have been appropriate.— διʼ ἐπαγγελίας. There is an alternative reading διὰ τῆς ἐπ. supported by equal MS. authority: but it is difficult to attach any meaning to the article, whereas διʼ ἐπαγγ. forms an appropriate antithesis to κατὰ σάρκα. Like διὰ νόμου in Galatians 2:19; Galatians 2:21 it describes the attendant circumstances under which the birth took place, διά not having an instrumental force.

Verse 24
Galatians 4:24. ἅτινά ἐστιν ἀλληγορούμενα. No doubt is thrown on the historical truth of the patriarchal history by classing the story of Ishmael with allegories: though an additional value is thereby claimed for it as embodying spiritual truth, and typifying the permanent relation between the two seeds.— αὗται γάρ εἰσιν. The two women are identified with the two covenants, the Sinaitic and the Christian, which they typify: and the characteristic features of the two are declared to be slavery and freedom.— γεννῶσα. This term is applied to the conception of the mother in Luke 1:13; Luke 1:57 also, though more often applied to the father.

Verse 25
Galatians 4:25. τὸ γὰρ. The variety of readings in the MSS., το αγαρ, το γαρ αγαρ, το δε αγαρ, το γαρ, indicates some primitive error of transcription. It is hardly possible to extract any reasonable sense from the three first: for τὸ ἅγαρ cannot mean Hagar herself: it denotes the name Hagar, and Stanley’s attempt to connect this name with Sinai proved futile. How then can the statement be understood that the name Hagar is Sinai, or that it answers to Jerusalem? How again can the superfluous description of Sinai as a mountain in Arabia be explained? Moreover, the reading τὸ ἅγαρ without any connecting particle is intolerable in Greek language, and δέ or γάρ was probably added to correct the solecism. Hence I conclude that ἅγαρ was probably an error in transcription for the original γάρ, suggested by its occurrence immediately before.

The statement in the text on the contrary, For Sinai is a mountain in Arabia, is full of meaning when it is remembered that Hagar had no connection with Sinai itself, but that she found a home for herself and her children in Arabia.— συστοιχεῖ. The previous clause τὸ γὰρ … ἀραβίᾳ is a parenthesis, ἥτις is therefore the subject of συστοιχεῖ. The Apostle finds in the actual state of Jerusalem and her children the same characteristic feature of slavery as in the covenant of Sinai.

Verse 26
Galatians 4:26. ἡ ἄνω ἱερ. The Psalms and Prophets attest the enthusiastic devotion of Israelites to the city of Jerusalem. Since the temple of God and the palace of the house of David were within its walls, it was at once the holy city round which clustered the religious feelings of Israel, and the city of the great king, of whom the royal house of David were representatives (cf. Psalms 48). The events of the captivity and restoration associated it still more intimately with the national fortunes and aspirations of Israel. Hence both Isaiah and Ezekiel invested it with ideal glory in their prophetic anticipations of the Messianic kingdom. Their visions of its future destiny looked forward to its becoming the centre of a world-wide worship: there the great King of all the earth would manifest His presence, and thither would flow all nations, offering their homage and bearing due tribute of gifts and sacrifices. But the Hebrew ideal scarcely rose above imaginations of an earthly city and a temple on the mountains of Israel. It was the function of Christian inspiration to spiritualise this conception, to eliminate its local association with the typical temple on earth, and to substitute a heavenly for an earthly city. The Apocalypse bears witness to the process of transition. Though it adheres closely to the vision of Ezekiel, and continues to employ material imagery for expressing the dazzling brightness and intense purity of the temple-city, yet the New Jerusalem is now seen coming down from heaven to a new earth; in place of earthly light it is illuminated by the light which emanates from the throne of God and of the Lamb; and material images are interpreted as symbols of moral beauty and spiritual holiness. The Epistle to the Hebrews views the heavenly Jerusalem from another side. Whereas the Apocalypse depicts its buildings, streets and rivers, the Epistle describes the throng of angels, the assembly of the first-born, the spirits of departed saints that are gathered there round the throne of God, and contrasts the awful majesty of the living God with the material terrors of Sinai. This Epistle presents the contrast between the earthly and the heavenly Jerusalem, and between the covenants of Sinai and of Christ in a different aspect. For the Apostle embodies in his conception a purely Greek ideal of a city, the mother and home of freemen. A self-governed body of free citizens, subject to no foreign control, but maintaining justice and order in perfect peace by their own sovereign will, furnishes him with an appropriate type of the heavenly commonwealth, whereof Christians are even now citizens, dwelling in peace together in the unity of Christian brotherhood, and independent of all restraints of law because they themselves do the will of God from the heart.

The Hebrew form ἱερουσαλήμ is naturally preferred to the Greek in all these passages, because Jerusalem is personified as an ideal city. The stress here laid on the freedom of Christ’s disciples recalls the conversation of Christ with the Jews in John 8:32 … but the bondage is there more distinctly associated with actual sin.

Verse 27
Galatians 4:27. The prophecy of Isaiah 54:1, here quoted from the LXX, describes the restoration of Zion, the enlargement of her borders and increase of her people, under the figure of a wife long neglected and barren, but now restored to the favour of her husband and fruitful in children. This picture was perhaps suggested to the prophet by the history of Sarah’s prolonged barrenness before she became the fruitful mother of Israel, and is peculiarly appropriate for describing the long delayed but fertile growth of the Christian Church, of which she was the typical mother.

Verse 29
Galatians 4:29. ἐδίωκεν. This imperfect denotes a tendency and disposition rather than actual persecution on the part of Ishmael. The nearest approach to it recorded is in fact his mockery of Isaac on the occasion of his weaning (Genesis 21:9). The LXX gives a different version of his conduct on that occasion, which is accepted in the margin of the Revised Version, and seems more in harmony with the circumstances, viz., that he was playing with the child, bearing himself in short as an elder brother in the family, and that the jealousy of Sarah was aroused lest he should claim an elder brother’s share of the inheritance. But the Apostle adopts the traditional view of his conduct which was accepted by the Jews, in consequence perhaps of the subsequent feud between the two races; and discovers in Ishmael the same jealous temper that was exhibited by Jewish persecutors towards the infant Church.

Verse 30
Galatians 4:30. Again, the expulsion of Ishmael gives warning that those who observe the letter of the Law only, and lack the true spirit of sonship, though they render formal obedience to the will of the Father, have no abiding inheritance in His house.

Verse 31
Galatians 4:31 to Galatians 5:12. Freedom is our birthright in Christ and an essential condition of our call. Accordingly the Apostle protests against the claim that all Christians should be circumcised, as a departure from the spirit of Christ, a dangerous innovation which the churches will certainly condemn, and a superstition of the flesh on a par with the grossest heathen superstitions.

Verse 31
Galatians 4:31. The preceding allegory has illustrated the essential difference between the heritage of Jews and Christians. Whereas Jews inherit bondage to Law, freedom is the Christian birthright, derived from their heavenly mother. The Apostle now proceeds to enforce the truth that Christ bestowed this freedom upon us, and that it is an essential principle of our call.

05 Chapter 5 

Verse 1
Galatians 5:1. In the original text, which I have adopted in accordance with the best MS. authority, the first clause of this verse is clearly detached from the second στήκετε οὖν, and attached to the preceding ἀλλὰ τῆς ἐλευθέρας without any connecting particle. But this primary connection with the preceding verse was apparently obscured at an early period of Church history, owing probably to the frequent use of the important section Galatians 5:1 ff. as a Church lesson by itself apart from the preceding allegory. It is difficult otherwise to account for the great variety of connecting particles employed in MS. versions and quotations to transform the fragment τῇ ἐλευθ. ἡμᾶς χριστὸς ἠλευθ. into a complete sentence, e.g., the addition of ᾖ, οὖν, or γάρ, and the omission of οὖν after στήκετε, all evidently corrections made with one object. The division of chapters has unfortunately perpetuated this error. But the removal of the full stop after ἐλευθέρας at once restores the full force of the original passage: Wherefore, brethren, we are not children of a handmaid, but Christ set us free with the freedom of the freewoman. The threefold iteration, free, freedom, freewoman, marks with expressive emphasis the importance of this Christian birthright.— ἡμᾶς χριστὸς. The best MSS. place the object ἡμᾶς before the subject χριστός, inverting the usual order of words. This inversion throws an emphasis on ἡμᾶς, as the previous context demands; for the whole passage forcibly contrasts the freedom granted to us Christians with the bondage which the Jews inherit.— μὴ πάλιν … Converts had all alike, whether Jews or Greeks, been under bondage to some law, human or divine: all had been set free by Christ, but might now, by the voluntary adoption of circumcision, forfeit this freedom and rivet the yoke of Law about their own necks.

Verse 2
Galatians 5:2. ἐγὼ. The Apostle finds it necessary to express pointedly his own personal judgment on the effect of circumcision in consequence of false reports which had been circulated that he had given some sanction to the new doctrine. (See Galatians 5:11.)

Verse 3
Galatians 5:3. μαρτύρομαι. This verb, which in Attic Greek denotes the calling of witnesses, is applied in Pauline language to the Apostle’s own testimony.— περιτέμνησθε, περιτεμνομένῳ. The use of the present tense intimates that the warning is not aimed at isolated acts, but at the introduction of a systematic practice involving a virtual transfer of allegiance from Christ to the Law.

Verse 4
Galatians 5:4. κατηργήθητε. This verb is applied with comprehensive force to any destruction of growth and life, physical or spiritual, beneficial or deleterious. Joined with ἀπό it denotes the loss of some essential element of life by the severance of previous intimate relations, e.g., annulment by death of a wife’s obligations to her husband (Romans 7:2), and emancipation from the control of the Law by spiritual death (Romans 7:6). Here, in like manner, it denotes the paralysis of spiritual life by severance of union with Christ. This paralysis produces a deadening effect on the whole spiritual nature, and results in the continuous craving for legal justification which is expressed by δικαιοῦσθε.— ἐξεπέσατε. As the quasi-passive verb ἐκπίπτειν corresponds to the active verb ἐκβάλλειν, this aorist corresponds to ἔκβαλε in Galatians 4:30; so that the combination of κατηργήθητε with ἐξεπέσατε contains a special allusion to the doom of Ishmael, who suffered the loss of his inheritance at the same time that he was cast out from his father’s house. Disloyal children of God, who prefer bondage to filial freedom, have by their own act forfeited the birthright of sons, and been cast out from His favour and blessing.

Verse 5
Galatians 5:5. πνεύματι. In the absence of an article this dative must have an adverbial force, and should be rendered in spirit. The Holy Spirit is uniformly designated to τὸ πνεῦμα.— ἀπεκδεχόμεθα. This verb expresses eager expectation rather than the attitude of patient waiting attributed to it in our versions. True faith in Christ inspires a confident hope of acceptance ( δικαιοσύνης) before God.

Verse 6
Galatians 5:6. Circumcision conveyed no spiritual blessing in return for its binding pledge of obedience to the Law. In 1 Corinthians 7:17-22 it is placed in the same category as marriage and slavery, outward conditions of life which are neither good nor evil in themselves, but are the appointed portion of some, who should therefore loyally accept the burden or the blessing. Paul not only paid due respect to the Law himself, but even circumcised Timothy, when he desired to take him with him as his minister in Christ amidst Jews, that he might avoid needless offence. But he warned his disciples at the same time that in resorting to it for salvation they were really denying the faith, and forfeiting their birthright of Christian freedom.— διʼ ἀγάπης. The rendering of our versions by or through love confuses faith with love, as though faith was the result of love or worked through its instrumentality. But the clause really describes a combination of two distinct graces: there may be intense faith without love (cf. 1 Corinthians 13:2); but faith ought to work in love, i.e., in a spirit of love. Love is the atmosphere amid which faith should put forth its energy. This force of διά has been already noted in the case of διὰ νόμου (Galatians 2:19).— ἐνεργουμένη. The middle voice is here employed to describe the inner working of the spirit of man, the active is used for recording God’s work for man in Galatians 2:8.

Verse 7
Galatians 5:7. ἐνέκοψεν. The figure of a race, introduced by ἐτρέχετε, is here carried on. Hitherto they had run a smooth course of obedience to truth; who had thrown obstacles in their way?

Verse 8
Galatians 5:8. It was God who called Abraham, Moses, Samuel and the prophets of old and was now calling the Galatians through the Gospel of which Paul was minister, but this new persuasion was no true gospel, and did not come forth from Him.

Verse 9
Galatians 5:9. Leaven became a type of moral and spiritual corruption in virtue of the fermentation it engenders. A very small lump might readily form a centre of widespread corruption; so stringent precautions were adopted in Jewish households for the removal of every particle before the days of unleavened bread. Hence the origin of the proverb quoted here and in 1 Corinthians 5:6. It is clear that the taint of heresy had not yet spread widely through the Galatian Churches: it was more its insidious nature than its actual extent that alarmed the Apostle.

Verse 10
Galatians 5:10. The emphatic ἐγώ with which this verse opens reminds the converts of the Apostle’s personal claims in the Lord on their allegiance. He reckons with confidence on their support in pronouncing the judgment of their church on any who may disregard this warning. Every offender shall bear his own responsibility, whoever he may be.

Verse 11
Galatians 5:11. It seems strange in view of Paul’s later career that he should have needed to repudiate, however briefly and scornfully, the charge of still preaching circumcision as he had before his conversion. After his open breach with the synagogue, indeed, at Corinth and at Ephesus it would have been hardly possible to advance such a plea. But he had recently, before writing this Epistle, taken two steps open to this misconstruction on which agitators could fasten. He had deposited with the Galatians for their guidance the resolution adopted by the Church at Jerusalem which recommended scrupulous regard for the Law in certain matters, and he had himself circumcised a Galatian convert whose father had been a Greek. Paul contents himself with pointing for answer to the persecutions which he was still enduring at the hands of Jews, probably those which befel him in Macedonia.— ἆρα. The interrogative ἆρα is far more appropriate to the context than the inferential ἄρα. The Apostle, being accused of currying favour with the Jews, points indignantly to the persecutions he was suffering from them and exclaims, “Hath the stumbling-block of the Cross been done away?”

Verse 12
Galatians 5:12. ὄφελον. This adverb occurs also in 1 Corinthians 4:8, 2 Corinthians 11:1, Revelation 3:15. In all three places it expresses dissatisfaction with the actual position, “Would that it were otherwise”. But it acquires this force from its combination with past tenses, like the aorist ὤφελον in Attic Greek. When coupled however with a future as it is here, it does not express a wish, but like the future of ὀφείλειν declares what ought to be the logical outcome of the present. The clause predicts in bitter irony to what final consummation this superstitious worship of circumcision must lead. Men who exalt an ordinance of the flesh above the spirit of Christ will be bound in the end to proceed to mutilation of the flesh like heathen votaries.— ἀποκόψονται. This word was habitually used to describe the practice of mutilation which was so prevalent in the Phrygian worship of Cybele. The Galatians were necessarily familiar with it, and it can hardly bear any other sense.— ἀναστατοῦντες. This word forcibly expresses the revolutionary character of the agitation which was upsetting the peace and order of the Galatian Churches. It is used in Acts 17:6; Acts 21:38 to denounce seditious and riotous conduct.

Verse 13
Galatians 5:13. ἐπʼ ἐλευθερίᾳ. Our versions render this unto (for R.V.) freedom, as though it were the design of the Gospel to lead to freedom. But the Greek text affirms rather that God’s call was based upon freedom, and so makes it an essential element in spiritual life and the inalienable right of every true Christian.— μόνον μὴ. A warning is added that freedom, essential as it is to spiritual life, is open to abuse by carnal men, and that it is subject to the demands of the higher Law of mutual love. “Only do not treat it as an opening for carnal self-indulgence, but for loving service to each other.” μόνον is used in the same elliptical way in Galatians 2:10 and 2 Thessalonians 2:7; and the ellipsis of the verb after μή is common in rhetorical passages.— ἀφορμήν. This term was applied in military language to a base of operations, and generally to any starting-point for action. In Romans 7:8; Romans 7:11, 2 Corinthians 11:12 it denotes an opening for sin, as it does here.— δουλεύετε. This injunction contains an instructive paradox. Christians are freed from the trammels of outward Law, not that they may please themselves, but that they may become slaves to the Law of mutual love. The true ideal of the Christian is not freedom, but unfettered service to the love of God and man, which annihilates self, and subordinates all selfish desires to perfect love. A similar paradox is found in 1 Corinthians 7:22, he that was called, being free, is the bondservant of Christ.

Verses 13-15
Galatians 5:13-15. FREEDOM IS AN ESSENTIAL ELEMENT OF CHRISTIAN LIFE, TO BE USED NOT FOR SELF-INDULGENCE, BUT FOR WILLING SERVICE TO THE LAW OF LOVE.

Verse 14
Galatians 5:14. πεπλήρωται. MS. authority is decisive in favour of this perfect against the present πληροῦται. The perfect is likewise adopted in the parallel passage Romans 13:8, ὁ ἀγαπῶν νόμον πεπλήρωκεν. For the very existence of love in the heart attests the completion of a previous inward act of the will.— ἐν ἑνὶ λόγῳ. The single precept which follows embodies in itself the whole duty to man.— τὸν πλησίον. The language of Leviticus 19:18 is here invested with the comprehensive force which Christ attached to the word neighbour by his teaching.

Verse 15
Galatians 5:15. If the spirit of mutual love does not prevent Christian brethren from preying on one another, they are in danger of utter destruction.

Verse 16
Galatians 5:16. πνεύματι περιπ.: Walk by the spirit, i.e., Regulate your lives by the rule of the spirit. You will not then fulfil the desire of the flesh.

Verses 16-24
Galatians 5:16-24. MEN WHO REGULATE THEIR LIVES BY THE SPIRIT WILL NOT CARRY OUT DESIRES OF THE FLESH. FOR GOD HAS SET THESE TWO FORCES IN MUTUAL ANTAGONISM WITHIN OUR HEARTS FOR THE EXPRESS PURPOSE OF KEEPING DUE CHECK UPON THE WILL. SO IF YE BE GUIDED BY THE SPIRIT, YE ARE NOT SUBJECT TO LAW: FOR THE SPIRIT MASTERS UNLAWFUL LUSTS BEFORE THEY ISSUE IN ACTION: AND ITS FRUITS ARE SUCH AS NO LAW CAN CONDEMN.

Verse 17
Galatians 5:17. σὰρξ … πνεῦμα. All the various motives which operate on the mind and will to prompt intention and action are comprehended under one of the two categories, spirit and flesh. The line of division between them corresponds to that drawn in 1 Corinthians 2:14 between the natural man ( ψυχικός) and the spiritual. The spirit of man owes its original existence to the quickening inspiration of the Holy Spirit, and depends for its continued life on the constant supply of his life-giving power: its impulses are therefore purely spiritual. In the term flesh are included all other desires of the natural man, not only the appetites and passions which he inherits in common with the animal creation, but all the desires that he conceives for the satisfaction of heart or mind.— ἐπιθυμεῖ. This is a neutral term equally applicable to the good desires of the spirit and the evil lusts of the flesh. ἀντίκειται ἀλλ. ἴνα. After the coexistence of two conflicting forces, spirit and flesh, in the heart of man has been definitely affirmed, it is here added that these are set (sc. by divine appointment) in mutual antagonism to each other for the express purpose of due control over the human will. Both alike derive their being from the same Creator, though one belongs to the natural, the other to the spiritual, creation: both alike continue by His will to fulfil their several parts in the scheme of Christian life. It is beside the purpose of the Epistle to analyse the functions of the flesh in the economy of nature, or to affirm the absolute dependence of the human will on the spontaneous action of its desires for vital force and energy: enough that by the will of God they too form an essential element in Christian life: the Epistle deals not with their beneficial action, but with their liability to perversion. For their indiscriminate craving for indulgence renders them constantly liable to become ministers of sin. The mind of the flesh, if left without a check, issues in enmity to God and death (cf. Romans 8:6-7). Wholesome restraint is therefore a condition essential to their healthy action. In every community this is to a certain extent provided by the discipline of education, by social order and law. But in true Christians a far more effective control is maintained by the spirit, since it is capable of combating every wrong desire within the heart before it issues in sinful action, and so by constantly checking any wrong indulgence it gradually neutralises the power of selfish appetites, and establishes an habitual supremacy over the whole mind and will, until in the ideal Christian it brings them into perfect harmony with the mind of Christ.

Verse 18
Galatians 5:18. Law finds no just occasion against men who are led by the spirit, for they themselves check every wrong desire within them, and so fulfil the whole Law. The identity of Law with justice and right is, of course, assumed.

Verse 19
Galatians 5:19. Though this verse enumerates only evil works of the flesh, it is not thereby suggested that its action is wholly evil; for the flesh has been shown to have its appointed function from God, and to be essential to the human will. The opening ἅτινα puts the following catalogue of crimes and vices in its true light as samples, produced by way of specimen of the evil effects wrought by excessive indulgence of natural appetites without due control, and not an exhaustive list of the works of the flesh, as the rendering which, in our versions, rather suggests. The list begins and ends with sensual vices due to the lower animal nature; it couples idolatry with its habitual ally sorcery: in specifying the various quarrels between man and man it adds two διχοστασίαι and αἱρέσεις to the corresponding list in 2 Corinthians 12:20, perhaps owing to the prevalence of religious dissensions in the Galatian churches.— ἀσέλγεια. This term, which in classical Greek expresses insolent contempt for public opinion, denotes in the N.T. shameless outrages on public decency—a fit climax to fornication and uncleanness.

Verse 20
Galatians 5:20. ζῆλος. See note on Galatians 4:17.— ἐριθίαι. The apparent derivation of this word from ἔριθος (a hireling) points to mercenary motives. The Apostle elsewhere associates it with jealousy, envy and vainglory, and contrasts it with sincerity, union and love. It denotes, probably, selfish intrigues.— αἱρέσεις. This term is used in the N.T. to designate any religious sect or party, e.g., the Pharisees, Sadducees, Nazarenes (as the Jews designated Christians).

Verse 21
Galatians 5:21. προεῖπον. No particular admonition is here specified: warnings against these sins had, of course, formed the staple of many former discourses.

The Epistle has already claimed for Christians the inheritance of sons. That this inheritance included a kingdom needed no proof; for the conception of a Messianic kingdom ran through Hebrew prophecy and covered the whole range of Gospel teaching.

Verse 22
Galatians 5:22. Since the object of this verse is to exhibit the harmony between the fruit of the spirit and the restraints of law, those qualities only are specified which affect man’s duty to his neighbour. Love with its unfailing attendants, inward joy and peace, supplies the motive power; long-suffering in the face of wrongs and ill-treatment, kindness in rendering service to others, and goodness in the free bestowal of bounty on those who need, cannot fail to gain goodwill; good faith, meekness, self-control enlist confidence and respect.— πίστις. It is clear from the subordinate place here assigned to πίστις that it does not here denote the cardinal grace of faith in God which is the very root of all religion, but rather good faith in dealings with men, and due regard to their just claims.

Verse 23
Galatians 5:23. πραΰτης: Meekness is the outcome of true humility, the bearing towards others which results from a lowly estimate of ourselves.— ἐγκράτεια: Self-control comprehends every form of temperance, and includes the mastery of all appetites, tempers and passions.

Verse 24
Galatians 5:24. ἐσταύρωσαν. The Apostle has already traced back his own spiritual life to the fellowship with the crucifixion of Christ, which he had undergone at his conversion (Galatians 2:20). He assumes that his converts have likewise crucified the will of the flesh—not, however (as the previous context shows), that that will is already dead, but that the spirit has by one decisive victory asserted its complete supremacy in all true Christians, and so given an earnest of its entire triumph in the end.— παθήμασιν. This word departs here from its usual meaning, sufferings, and expresses inward emotions, as in Romans 7:5. Greek philosophers applied πάθος in like manner to denote active impulses of passion.

Verse 25
Galatians 5:25 to Galatians 6:6. RULES OF CONDUCT DICTATED BY THE SPIRIT OF MUTUAL LOVE.

Verse 25
Galatians 5:25. Here, as in Galatians 2:20, the thought of crucifixion with Christ suggests that of the new life which is its sequel. If, then, we live in spirit (i.e., if we have spiritual life), let us take the spirit for the rule to guide our conduct.

Verse 26
Galatians 5:26. The English version provoking introduces an idea of wanton provocation which does not belong to the Latin provocantes, nor to the Greek προκαλούμενοι, for this denotes challenges to combat, and so describes the spirit of defiance which animated rival parties amid the heated atmosphere of religious controversy. The verse denounces the vainglorious temper of party leaders which found vent in mutual defiance and ill-will.

06 Chapter 6 

Verse 1
Galatians 6:1. ἀδελφοὶ. The last verse protested against unbrotherly tempers; this appeal presents, by way of contrast, the claims of brotherly love even in the case of real wrongdoing.— καὶ προλημφθῇ. The English version overtaken suggests the idea of sudden temptation, and so tends to palliate the guilt of the offender, but the Greek denotes rather his surprise in the very act, and so lays stress on the reality of his guilt. The passage is urging the tender treatment of actual offenders, and the preceding καί enforces the claims even of guilty brethren on Christian charity: “Brethren, if a man be actually detected … deal tenderly with him in a spirit of meekness.”— καταρτίζετε. This verb denotes sometimes the original framing of a mechanism (e.g., of the human body and of the universe in Hebrews 10:5; Hebrews 11:3), but more often its readjustment (e.g., the setting of a broken limb, or the mending of nets in Matthew 4:21). Here it indicates the correction of an offender with a view to his restoration; and the need of meekness and forbearance for the due execution of this delicate task is enforced.

The transition from the plural καταπτίζετε to the singular σκοπῶν is instructive. The treatment of offenders belonged to the Church collectively, but each member needed to examine himself individually, in order that he might fulfil his part with due humility and sympathy.

Verse 2
Galatians 6:2. βαστάζετε. From its original sense of taking up, this verb acquires the most various meanings, e.g., carrying in Matthew 20:12, ministration in Matthew 3:11, robbery in John 12:6. Here it signifies lending a hand to help by lifting heavy loads. This does not involve transference of the burden, for it is said in 2 Corinthians 8:13, I mean not that other men be eased and ye burdened: and in Galatians 6:5 it is added that each will have his own pack to bear; but Christian love must ever be careful to relieve each in turn when overtaxed by crushing loads.

Verses 3-5
Galatians 6:3-5. Any conceit of our own strength or goodness is a vain delusion, for we are nothing. Let no man compare his own with others’ work: this will only feed his vanity; but let each scrutinise his own work. Then, if he find there ground for rejoicing, it will be in the ability that has been given by God’s grace to such a one as he is: for each will have his own burden to bear of conscious guilt and shame.

Verse 4
Galatians 6:4. τὸν ἕτερον. This phrase denotes originally the other of two persons, but in this connexion another than self, the world being classified under two heads—self and not self, so that any other man with whom we are brought into contact belongs to the second division.

Verse 5
Galatians 6:5. φορτίον. This word was applied to the pack usually carried by a porter or a soldier on the march. In Matthew 11:30 Christ employs this figure to describe the burden which he lays on each of his disciples ( τὸ φορτίον μου), and here it denotes the regular daily burden laid on Christians. It is necessary to distinguish this from the heavy loads ( βάρη) to which Galatians 6:2 refers as needing the help of Christian brethren for the relief of overtaxed carriers.

Verse 6
Galatians 6:6. Let him that is taught share with him that teacheth. The word κοινωνεῖν contains the key to the true meaning of this verse. Our versions understand it here, and in Romans 12:13, Philippians 4:15, in the sense of communicating to others; but I can find no warrant for this in Greek usage. In Romans 15:27 it signifies distinctly to receive a share, and elsewhere to become a partner ( κοινωνὸς γενέσθαι) and share in common with others (1 Timothy 5:22, 1 Peter 4:13, 2 John 1:11, Hebrews 2:14). Here in like manner it enjoins upon the leaders of the Churches the duty of admitting all the members to participation in any spiritual blessings they enjoy. It continues, in fact, the protest against the arrogant pretensions and selfish exclusiveness of Judaising leaders.— ἀγαθοῖς. It is impossible to restrict this word to mere worldly goods, except where the language of the context suggests or warrants such a restriction, as is the case in Luke 12:18; Luke 16:25. The language here points to the blessings of Christian faith and doctrine.— κατηχούμενος. Oral teaching is specified because it was the only form of instruction then existing in the Churches.

Verse 7
Galatians 6:7. μυκτηρίζεται. From its original sense of sneer this verb was applied in rhetorical language to the betrayal of covert ill-will and contempt by cynical gestures in spite of fair words. There can be no double-dealing with God, for He knows all the thoughts and intents of the heart.

Verses 7-10
Galatians 6:7-10. GOD’S JUDGMENT IS UNERRING. THOSE WHO SOW EITHER TO THE FLESH OR TO THE SPIRIT SHALL ALIKE REAP THE HARVEST FOR WHICH THEY HAVE SOWN. BUT FAINT NOT IN WELLDOING, FOR WE SHALL IN DUE TIME REAP LIFE ETERNAL.

Verse 8
Galatians 6:8. Every action produces an effect on the character of the actor corresponding as exactly to its motive as the fruit to the seed. If it springs from selfish desire, it stimulates the growth of evil lusts, and issues in a harvest of inward corruption. If, on the contrary, it be done in obedience to the spirit, it quickens spiritual growth, and issues eventually in a harvest of eternal life. The heart of man resembles a field in which he sows, by the mere exercise of his will, a future harvest of good or evil.

Verse 9
Galatians 6:9. The warnings μὴ ἐγκακῶμεν and μὴ ἐκλυόμενοι carry on figures borrowed from harvest work: the former depicts husbandmen tempted to slacken their exertions by weariness of prolonged labour, the latter reapers overcome by heat and toil.

Verse 10
Galatians 6:10. καιρὸν. The last verse affirmed that there is a due season for the spiritual harvest as well as the earthly; the same analogy suggests the existence of a spiritual seedtime also, which we are bound to utilise.— τὸ ἀγαθὸν. This word varies widely in meaning, like good in English; it is applied both to the intrinsic goodness of God Himself (Matthew 19:17), and to the mere manifestation of a kindly temper towards others. So also its compounds ἀγαθοποιεῖν, ἀγαθουργεῖν. The clause πρὸς πάντας attaches to it here the latter force: so that the goodness spoken of is goodness to others.— τ. οἰκείους. Christians are here designated as the household of the faith, and in Ephesians 2:19 as the household of God.

Verse 11
Galatians 6:11. The Greek text admits but one meaning. The use of the instrumental dative precludes the rendering, See how large a letter I write, which would require πηλίκα γράμματα: so that the verse obviously calls attention to the large letters employed by the writer from this point onwards. The statement in 2 Thessalonians 3:17, that he regularly dictated the body of his Epistles (cf. also Romans 16:22), merely attaching his signature by way of attestation, explains this appeal. The size of the letters attested the difficulty which he found in writing with his imperfect sight, and the effort he was now making on their behalf proved his anxiety for the welfare of his Galatian disciples. They were evidently well aware of his infirmity, and needed no explanation of this pathetic allusion to his blindness. It may, therefore, be reasonably read in connexion with Galatians 4:15. Probably the prolonged attack of ophthalmia which had threatened the destruction of his sight had seriously impaired it, and they who had watched his sufferings with such tender sympathy would now be quick to feel for the privation which the attack had entailed upon him. ἔγραψα: I write. The epistolary aorist is constantly used to denote personal acts of the writer at the time (2 Corinthians 9:3, Ephesians 6:22, Colossians 4:8, Philemon 1:19; Philemon 1:21).

Verses 11-18
Galatians 6:11-18. THE APOSTLE WRITES THE PERORATION WITH HIS OWN HAND, DENOUNCING THE MOTIVES OF THE PHARISAIC PARTY. AFFIRMING HIS OWN ABSOLUTE RELIANCE ON THE CROSS AND THE NEW LIFE OF THE SPIRIT, AND CONCLUDING WITH A PERSONAL APPEAL AND FINAL BLESSING.

Verse 12-13
Galatians 6:12-13. Paul impugns the sincerity of the agitators: their affected zeal for the Law was a pretext with a view to disarming Jewish enmity: they urged the circumcision of Gentiles also to gratify their own vanity. They had probably, like the Jewish Christians at Antioch (cf. Galatians 2:13), been guilty of inconsistency in their practice: but Paul apparently relies also on his argument in Galatians 2:16 that Jewish converts had by the mere act of embracing Christ confessed their own inability to keep the Law, and could not therefore be sincere in preaching to others obedience to its rules.— τῷ σταυρῷ. This dative cannot surely mean for (i.e., by reason of) the cross. If this had been the meaning, it would have been expressed by διὰ τὸν σταυρόν. The correct translation seems to be, persecuted with the cross, i.e., the cross of outward suffering which was in those days the lot of so many converted Jews, and notably of Paul himself. The Cross of Christ is here identified with persecution as it is in Philippians 3:18 with self-denial.

Verse 13
Galatians 6:13. περιτεμνόμενοι. The present participle is more appropriate than the perfect περιτετμημένοι, which is read by some MSS.: for the author has in mind the adoption of a system, as in Galatians 5:3.

Verse 14
Galatians 6:14. Paul contrasts his own spirit with that which his rivals are manifesting. They are animated by selfish desires to glory over the flesh of others, he will glory only in the triumph of the cross over his own flesh, whereby the power of the world over him, and his carnal love of the world, are both done away.

Verse 15
Galatians 6:15. Circumcision is again declared, as in Galatians 5:6, to be a mere accident of outward circumstance and of no spiritual import: faith working in love was there pronounced essential for Christian life, and here a new creation, the birth of the spirit in the heart of man.

Verse 16
Galatians 6:16. κανόνι. Men need a rule to guide their lives as the surveyor or the carpenter for the right adjustment of his work. This rule was supplied to the Jew by the Law in a code of morals, but the Spirit quickens in Christians a new life whereby the conscience is enlightened to discern good and evil for the regulation of their lives.— καὶ ἐπὶ τὸν ἰσραὴλ: yea upon the Israel of God. καί is not properly copulative here, but intensive. Those who walk by the rule of the Spirit are declared to be indeed the true Israel of God, not the Jews who have the name of Israel, but are really only children of Abraham after the flesh.

Verse 17
Galatians 6:17. τοῦ λοιποῦ … In deprecating any renewal of the present agitation Paul treats with contempt the prospect of serious danger from it. It had disturbed his peace and the peace of the Church, and must be got rid of, but he describes it as a wearisome annoyance rather than a real peril.— στίγματα. These were indelible marks branded on the flesh. They might be self-inflicted: instances are recorded of soldiers branding themselves with the name of their general in token of their absolute devotion to his cause. But they were as a rule inflicted for a badge of lifelong service; the figure in the text is borrowed from the latter, which were either penal or sacred. The penal were stamped on malefactors, runaway slaves, sometimes on captives; but it is clear from the context that the author has in mind the στίγματα ἱρά mentioned by Herodotus in ii., 113, with which the Galatians also were familiar in Phrygian temples. A class of slaves ( ἱερόδουλοι) attached for life to the service of a temple were branded with the name of the deity. Paul likens himself to these in respect of his lifelong dedication to the name of Jesus, and of the marks imprinted on his body, by which he was sealed for a servant of Jesus in perpetuity. These were doubtless the scars left by Jewish scourging, by the stones of Lystra and the Roman rods at Philippi, all tokens of faithful service to his Master in which he gloried.

Verse 18
Galatians 6:18. μετὰ τ. πνεύματος. This form of the final blessing occurs also in 2 Timothy 4:22 and Philemon 1:25, but not elsewhere: it was probably suggested here by the stress laid on the life of the Spirit in the Epistle.

The subscription ἀπὸ ῥώμης is neither genuine nor correct. Its absence in the oldest MSS. stamps it as an addition of later date. The Epistle was evidently written before the Roman captivity (see Introduction, pp. 144–7).

